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Philip Schaff (January 1, 1819 - October 20, 1893), was a Swiss-born, German-educated Protestant theologian and a Church historian who spent most of his adult life living and teaching in the United States.

Schaff was born in Chur, Switzerland and educated at the gymnasium of Stuttgart. At the universities of Tün, Halle and Berlin, he was successively influenced by Baur and Schmid, by Tholuck and Julius Mü by David Strauss and, above all, Neander. At Berlin, in 1841, he took the degree of Bachelor of Divinity and passed examinations for a professorship. He then traveled through Italy and Sicily as tutor to Baron Krischer. In 1842, he was Privatdozent in the University of Berlin, where he lectured on exegesis and church history. In 1843, he was called to become Professor of Church History and Biblical Literature in the German Reformed Theological Seminary of Mercersburg, Pennsylvania, then the only seminary of that church in America.

Schaff's broad views strongly influenced the German Reformed Church, through his teaching at Mercersburg, through his championship of English in German Reformed churches and schools in America, through his hymnal (1859), through his labours as chairman of the committee which prepared a new liturgy, and by his edition (1863) of the Heidelberg Catechism. His History of the Apostolic Church (in German, 1851; in English, 1853) and his History of the Christian Church (7 vols., 1858-1890), opened a new period in American study of ecclesiastical history.

Schaff became a professor at Union Theological Seminary, New York City in 1870 holding first the chair of theological encyclopedia and Christian symbolism till 1873, of Hebrew and the cognate languages till 1874, of sacred literature till 1887, and finally of church history, until his death. He also served as president of the committee that translated the American Standard Version of the Bible, though he died before it was published in 1901.
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I. OF THE HISTORY OF PHILIPPI.

PHILIPPI,(1) one of the principal cities of Macedonia, was historically famous in the annals both of Greece and Rome, while to the Christian it is still more worthy of notice as being the first place in Europe which heard the message of the Gospel from the lips of an apostle. It is needful to say something of the history of the place before the arrival of St. Paul, that the mixed nature of its population may be fully understood. The city of Philippi was distant about ten miles from the coast, and its harbour was Neapolis. It was situate on the banks of a small stream called the Gangites, in a plain to the north of that ridge of hills which connects Mount Pangæus with the mountainous parts of the interior of Thrace. It was founded by Philip of Macedon, father of Alexander the Great, and called after his own name. In B.C. 355 he conquered the country from the Thasians, who for a long time had held the country and worked the gold mines(2) in the mountains round about. Philip was anxious to be master of this source of revenue, and he established colonists in Philippi, not only to secure to himself the possession of the mines, but also to be a sort of advanced post against the incursions of the northern barbarians. In Roman history, Philippi is best known as the scene of the victory (B.C. 42) gained by Augustus and Antony over Brutus and Cassius. It was by Augustus that the city was raised to that dignity among the dependencies of the Roman Empire which it enjoyed when St. Paul first visited it. Like Philip, Augustus recognised the importance of the position as an outpost, and established here a Roman colony. Thus we have an infusion of Romans, following on the previous introduction of Greeks, into what was at first a barbarian possession; and from the character and employment of many of those who dwelt there, it must have continued to be in a great measure always a wild and unsettled region. The manner of establishing a Roman colony was on this wise. A number of Roman citizens were conveyed to the place, lands were assigned to all who were willing to go, and they continued, in their distant home, to enjoy all the privileges and rights, as well as the name of Roman citizens, and so were the specially favoured inhabitants of such settlement. They, as well as the earlier occupants, were under the government of two magistrates specially appointed from Rome, and named in Latin Duumvirs. They were also fond of being styled Praetors, a title which is represented by the στρατηγοί in the notice of the magistrates of Philippi in the Acts (Acts 16:20, etc.). The ῥαβδοῦχοι of that narrative (A.V. sergeants) is the Greek equivalent of the Latin lictores, the attendants on the chief magistrates in the colonies, as they were on the consuls in Rome.

No doubt in process of time, through the changes brought about by intermarriage and commerce, many of the Greek population dwelling in and around such colonies as Philippi came to be included among the number of those who possessed the rights of Roman citizenship, and by the date of St. Paul’s visit (A.D. 52), nearly a century after the colony had been established, we can well understand that this condition was already reached at Philippi. The city was inhabited by a mixed population of which the Greek element was more likely to increase than the Roman, and this should be borne in mind in reading the history of St. Paul’s visit. In the narrative there seem to be points at which, if he had fully comprehended all that was passing, he might have protested against his treatment sooner than he did. But while for general converse, the language, by reason of the larger proportion of Greek population, would be Greek; and so for his purpose of preaching he was able to appeal to most, if not all the population; yet the law proceedings would be conducted in the language of the minority who were the conquerors.

Among the mixed Greeks, Romans, and Barbarians, there had settled at the time of St. Paul’s first visit some few Jews. These were not, however, in sufficient numbers to have been able to build themselves a synagogue, but had only a proseucha or place appointed for prayer, beyond the gate of the city, by the river-side—a site perhaps marked by little or no building, and virtually in the open air.

II. FIRST PREACHING OF THE GOSPEL IN PHILIPPI.

To this city, as if to set a special mark upon the first ministrations of an apostle in Europe, St. Paul was called by a special revelation (Acts 16:9) during the course of his second missionary journey. He had at the time, as companions of his travels and labours, Silas, Timotheus, and, to judge from his language (Acts 16:10, etc.), the writer of the Acts. The preachers, as was their wont, addressed themselves first to the Jewish dwellers in Philippi, and sought out the proseucha outside the city, and among the worshippers there they won some attention for their message. Lydia and her household were baptized, and the apostle and his companions seem to have become accepted teachers among the Jewish settlers. But it came to pass on many occasions, while they were on their way to the place of prayer, they were pursued by the cries of one of those strangely afflicted persons of whom we read both in sacred and profane history. A girl possessed with a spirit (recognised by the heathen as supernatural possession by Apollo, and for which state the writer in the Acts employs the classical term,(1) which was, no doubt, used by those who dwelt at Philippi), followed the apostle on several occasions, and proclaimed to the people that he and his companions were ‘servants of the most high God, and were showing the way of salvation,’ At the rebuke of St. Paul, according to the promise of Jesus, the evil spirit departed from her. But her raving utterances had been made a source of gain by some persons in the city of Philippi, who had traded on the superstitions of the multitude, and set forth her words as veritable predictions of the future. Now that her frenzy ceased, there was an end too of their profit; and in anger at such a result, the farmers of the possessed damsel brought the preachers before the magistrates, and succeeded in raising such a cry against them, that Paul and Silas were first publicly scourged and then cast into prison. But the seed of the Gospel had been sown in the hearts of some of the river-side worshippers, and the events of the night in which the preachers were imprisoned, but by a miracle were set free from their chains, added to the number of Christians, the jailor and his household; and although it was found best for St. Paul presently to leave Philippi, yet before their departure the narrative speaks of the ‘brethren’ apparently gathered at the house of Lydia, which may thus be counted the first European church, and speaks of them in such wise as to leave no doubt but that even in those troublous days the teaching had already struck root, and the foundation of the church was laid of which the apostle in his letter speaks as ‘the saints which are at Philippi with the bishops and deacons’ (Philippians 1:1).

III. GROWTH AND CHARACTER OF THE CHRISTIAN CHURCH IN PHILIPPI.

We next read of Philippi in the narrative of the Acts (Acts 20:2-6), at the time of St. Paul’s return from Greece to Asia. On that occasion the apostle and the writer of the history, if no others, tarried at Philippi, and from the special notice that it was during ‘the days of unleavened bread’ we may almost certainly infer that the Jewish population of the city were those with whom St. Paul was most brought into contact. The remainder of his travelling companions had gone straight on to Troas, and thither he followed.

There is no other mention of Philippi in the New Testament history, but we have abundant tokens that in Macedonia the Gospel had been firmly planted, and was bringing forth fruit, and that the disciples in that country were objects of earnest care to St. Paul and his fellow-labourers. While he was staying in Ephesus, we are told (Acts 19:21) that he had formed his plans for a journey into Macedonia; and that the churches there might not be left uncared for during his own residence in Asia, he sent before him Timotheus (who had been his companion at his first visit) and Erastus. Circumstances arose which forced him to leave Ephesus, and then he came into Macedonia at once (Acts 21:1); but that his previous labours had yielded him cause for rejoicing, we may see, for we find in the narrative of the Ephesian uproar, which caused St. Paul to leave that city, that Gaius and Aristarchus, who were seized by the mob, and who are spoken of as ‘Paul’s companions in travel.’ were both ‘men of Macedonia,’ while later on in the history, Aristarchus, ‘a Macedonian of Thessalonica,’ is the apostle’s attached friend (Acts 27:2), and was one of those who accompanied him in his perilous voyage to Rome.

But it is from the Epistle itself that we can gather the fullest proof that the work of the Gospel, though begun amid such tribulation, was never slackened in Philippi; that the apostle, though departing, had found means to comfort the brethren and to keep alive the Church of Christ among them; while we find that their love to St. Paul was most notably manifested. The apostle thanks God (Philippians 1:5) for their ‘fellowship in the Gospel from the first day until now.’ He has the Philippians ‘in his heart’ (Philippians 1:7), and ‘longs after them all in the tender mercies of Jesus Christ’ (Philippians 1:8). He testifies (Philippians 2:12) that they, his beloved, have always obeyed, ‘not as in his presence only, but much more in his absence.’ He hopes (Philippians 2:19) to ‘send Timotheus unto them shortly, that he may know their state.’ He alludes (Philippians 3:18) to his frequent communication with the Philippian church either by letter or in person, and he shows by his concluding words in the Epistle (Philippians 4:21-22) that not only were the Christians of Philippi beloved by himself, but by all those who were with him in Rome at the time of his writing, and that even to the converts in the Imperial household the story of the Philippian church had been told in such wise as to create a special interest therein. From Cæsar’s household goes a greeting, though those who sent it were probably strangers to those to whom it was given, and had only found an interest in the distant church by reason of their communication with St. Paul concerning its affairs.

And while such were the feelings of the apostle and his companions towards the Philippian Christians, we see that they were most devotedly attached to St. Paul He bears them witness (Philippians 4:15) that ‘they alone of all the churches of Macedonia had communicated with him as concerning giving and receiving. ‘‘They had sent (Philippians 4:14) relief unto him in his Roman imprisonment, by the hands of Epaphroditus;’ and this was not the first or second exhibition of such care, for even while he was in Thessalonica (Philippians 4:16) they had sent ‘once and again unto his necessity.’ He strove throughout all his ministry to be no burden to any of the churches, but in these his times of need he recognises the spirit in which the gifts of the Philippians were sent, calling them (Philippians 4:18) ‘an odour of a sweet smell, a sacrifice acceptable, well pleasing to God.’ Nor was it only in the matter of ministering to his wants that the church of Philippi showed its zeal for the apostle; they gave that greater token of love, they followed out his teachings and walked as Christian brethren. He addresses one of them (Philippians 4:3) in terms which bespeak how earnestly and equally some had borne with him the labours of the Gospel. Who his ‘true yokefellow’ was we are not told, but the expression indicates fully the nature of his service. And we cannot be surprised, when we remember that Lydia is the first Philippian convert of whom we hear in the Acts of the Apostles, if we find from the apostle’s letter that ‘women laboured with him in the Gospel,’ and in such wise as to be mentioned (Philippians 4:3) at the head of the list of fellow-workers ‘whose names are in the book of life.’

From all these allusions, supplementing the brief narrative given in the Acts, we can have no doubt that the church of Philippi was firmly established during that first missionary visit made by St. Paul under Divine monition. The Lord who called him to go, did not let his journey be in vain. We may see, too, that from the first day till the time when this Epistle was written, a space of about nine or ten years, the work of Christ had been constantly spreading there, the Christian Church had received her appointed ministry and was fully ordered, when the apostle and his companions in travel were withdrawn, by those whom they had set over it, and appointed as ‘bishops and deacons.’

IV. TIME AND PLACE OF WRITING OF THIS EPISTLE.

The place where the Epistle was written is sufficiently clear from several expressions contained in it. The apostle writes (Philippians 1:13) that his bonds in Christ are ‘manifest in all the Prætorium,’ that is, the barrack of Caesar’s soldiers at Rome, and to the Philippians he sends greetings specially from ‘those of Caesar’s household.’ There can therefore be no doubt that the letter was sent to Philippi from Rome, and was written probably at the apostle’s hired lodging where he was suffered to dwell with the soldier that guarded him. St. Paul appears, it may be from some infirmity, generally to have made use of an amanuensis in his Epistles, and personally to have done no more than subscribe them. And from the circumstance that during this imprisonment he was chained(1) to his guard, we may be sure that the hand of some friend was employed for this work at this time. He had with him Timotheus and Epaphroditus as we know, and the way in which (Philippians 4:21-22) he speaks of ‘the brethren which are with him’ and ‘all the saints,’ makes it evident that he was not with attendants.

The date of the Epistle must be between A.D. 61-63, the two years during which St. Paul’s first Roman imprisonment lasted. Whether it was nearer the beginning or the end of this imprisonment that he wrote to Philippi is not so easy to decide. He scarcely speaks with such confidence of his speedy release as he does in the letter to Phlippians. In Philippians 2:23, alluding to his intention of sending Timothy to Philippi, he says this shall be done at once when he finds how it will go with him. Therefore he would appear to have been looking for some movement in his affairs, but yet not such as would end in his own immediate release, though it might enable him to send his companion away for a time. Yet he adds in the very next verse, ‘But I trust in the Lord that I also myself shall come shortly.’

But even if it were not so near the close of the imprisonment when he wrote, still some portion of the period of its duration must have passed. For Epaphroditus had been sent from Philippi to him, when the Philippians had heard that he was a prisoner, and with their messenger they had also sent their bounty (Philippians 4:18) in full measure. On his arrival, Epaphroditus had been zealous in ministering to the wants of St. Paul, but before long he fell sick in Rome, and was nigh unto death. Of this sickness his fellow-citizens had heard, and had been greatly disturbed thereby. For this cause the apostle is preparing to send him back to them, now that he is recovered, and with him he sends(1) this letter. We may feel certain, then, that several months, it may well be a year, had passed between the apostle’s arrival in Rome and the despatch of this letter to Philippi. If, therefore, we place its date in the early part of the year A.D. 62, we shall not be far from the precise time, and it was most likely the earliest written of all the Epistles of this first imprisonment.

The events passing in Rome at this period receive no notice from St. Paul even though he has appealed to the emperor. Yet the emperor was Nero, and it was the eighth year of his rule. He had just begun to cut off all those who were in any way connected with himself by family relationship, and all those who had any regard for their own safety were anxious to withdraw from public affairs and offices. Burrhus was just dead, and it was suspected that he had been poisoned by Nero’s order; Tigellinus was rising in favour with his vicious master, while Seneca was seeking some excuse that would be accepted for assuming a private station. St. Paul and his concerns were of too unimportant a character, and offered too little chance of gain, to be of interest to either the emperor or his favourites. So he was allowed to receive all that came unto him, and to teach the things which concern the Lord Jesus Christ, with all confidence, no man forbidding him (Acts 28:30-31). And we are neither told by the historian, nor by the apostle himself, how his release came about; but we may almost conclude from the narrative in the Acts that he was released because the charge against him was ill supported from Judaea (Acts 28:21), and so far as it could be inquired into was found to be groundless.

V. CHARACTERISTICS OF THE EPISTLE.

The Epistle to the Philippians stands high among the letters of St. Paul for several reasons. First, it is distinguished because the writer has so little to say of reproof to those whom he addresses. He exhorts them (Philippians 1:27), it is true, ‘to stand fast in one spirit, with one mind striving together for the faith of the Gospel.’ And from such language we might infer that he had heard of divisions of some kind among them. And later on (Philippians 4:2) we find that this was so; for he speaks of certain persons by name, exhorting them to be ‘of one mind in the Lord.’ But this is his only direct reproof. Whatever other exhortation against error is found in the letter, be it against Judaizing teachers (Philippians 3:2 seqq.) or against those who walk lawlessly, rejoicing in their shame (Philippians 3:13 seqq.), there is no indication that the words are more than those of warning, no sign that the Philippians had fallen into one error or the other. Thus we can understand the jubilant and thankful tone which pervades the whole Epistle. ‘I thank my God upon every remembrance of you.’ ‘If I be poured out as a drink-offering at the sacrifice and service of your faith, I joy and rejoice with you all.’ And they are to rejoice also. ‘Rejoice in the Lord.’ ‘Rejoice in the Lord alway, and again I will say, Rejoice.’ In no other Epistle does the apostle either himself attain such a pitch of Christian exaltation, nor seek to infuse such joy into his readers.

Further, the whole Epistle is replete with signs of the tender-heartedness and affection of the apostle, and of his keen sense of the marks of love which had been shown him by the Christians of Philippi. They have been his friends in the fellowship of the Gospel from the first day that he preached unto them. He longs after them all with a Christian yearning of heart. He will be of good comfort if only he knows of their welfare. He would not detain Epaphroditus with him in Rome, because it would be a joy to them to welcome back their messenger, and to thank God for his recovery, and he fails not to mention that the sickness had been caused by zealous service to himself, rendered in the name of the church of Philippi. The Philippians are his brethren dearly beloved and longed for. He testifies with the most delicate language, while mentioning the services they have done him, that if opportunity had offered they would have done more, and that their devotion to him was beyond that of other churches in which he had laboured as among them.

These peculiarities give to the Philippian Epistle a character all its own, and we think of the apostle, though in his imprisonment, as not on that account cast down, but thankful that he sees some fruit of his labours, and as filled with hope that he ‘may rejoice in the day of Christ, that he has not run in vain, neither laboured in vain.’

VI. CONTENTS OF THE EPISTLE.

The Epistle opens, like all St. Paul’s Epistles, with a salutation and invocation; then follow next (Philippians 1:3-11) some expressions of thanksgiving and prayer, which, like the salutations and prayers that occupy the last five verses of the fourth chapter, may be regarded as the setting of the Epistle, and a setting of a true Christian kind. The rest of the letter deals with three main subjects. The first of these may be termed personal, and embraces chaps. Philippians 1:12-26, Philippians 2:19-30, and Philippians 4:10-18. The apostle in the first passage sends news to his friends at Philippi of the success of Christ’s Gospel, even in spite of the imprisonment of himself the preacher, which might have seemed to be a hindrance of the work. He tells them also that when hindrances do arise, as they do, through contention, yet all is made to further the preaching of Christ. His joy over this result leads him to dwell on his own state of mind, and especially on his readiness to die, though he feels confident that he will be continued in life because he perceives that there is more fruit yet to be reaped for Christ even in the church of Philippi.

The second personal portion of the letter (Philippians 2:19-30) deals with his desire to send Timotheus to Philippi, to bring him a report of their condition, and with the praise of this his like-minded fellow-labourer. He mentions his own hope of coming in person, and the present sending of Epaphroditus, whose services to himself and zeal for the cause of Christ are such as to commend him to the esteem of his Christian brethren at home.

In the third notice of matters personal (Philippians 4:10-18), St. Paul dwells at length not only on the last act of affection exhibited towards him by the Philippians, but also on the previous similar tokens of their love, which he accepts not only as ministration to his needs, but also as the best evidence which they could give him that his labour for and among them is bearing worthy fruit.

The Epistle contains also two sections (Philippians 1:27 to Philippians 2:18, and Philippians 4:1-9), which may be styled hortatory, and which deal with some faults which need to be remedied. We can gather from them, that either in conversation with Epaphroditus, or by some other means, St. Paul had heard of some disunion and contention among them. A portion of these defects, however, viz. the want of unity in striving boldly for the faith, seems to have been caused by adversaries (Philippians 1:28), and in reference to this the apostle ventures to remind them of his own sufferings, which they themselves had seen at Philippi, and which they knew him to be at present undergoing in Rome. He then proceeds to exhort them against all vainglory in themselves (which is the fruitful parent of division), and this lesson he enforces by the example not of himself, but of Christ. He recurs to this subject of the discord in the church in the last chapter, and there specially mentions two female members of the congregation, Euodia and Syntyche, as examples of a spirit of contention, against which he entreats the whole church to strive. Thus shall they have cause for joy, and God’s peace, yea, the God of peace, shall dwell among them.

The third topic of the Epistle is a warning against false teachers, which takes up the whole of chapter 3. In the church of Philippi, as in other churches, the teaching of the Judaizers, that circumcision was necessary for all men, had caused much trouble to the Gentile converts. St. Paul’s feeling towards these teachers is fully shown by the language which he employs both about them and their doctrines. The teachers he calls dogs, a name the insult of which is grasped only by an Oriental; and their teaching he styles concision, by which he means that they are advocates of a mangling of the flesh for the mere sake of mangling. He turns in refutation of these men to his own life’s history. He had been born and trained as the strictest Israelite. He had prized to the full the ordinances of the Law, until he had been led to Christ. Then legal observances had lost their value. He no longer laboured for his own righteousness. All that now was excellent was the knowledge of Christ, and to attain thereunto (which is a work ever doing, never done, in this world), the old things of the law are to be left behind, and the new hopes of the Gospel embraced and earnestly held fast. But this does not imply that the Christian will be without law. His constant struggle to win Christ will gain for him constant increase of knowledge, and new light about his duty. St. Paul’s own life showed this. Therefore, he concludes, ‘Be joint-imitators of me, and shun those who are a law unto themselves, and who mind earthly things.’ The citizenship of Christians is not on earth but in heaven, from whence they look for Christ to come again to renew the body of their humiliation, and to conform it to the likeness of the body of His glory.

VII. IMPORTANCE OF THE EPISTLE HISTORICALLY AND DOCTRINALLY.

The importance of the Epistle to the Philippians, viewed historically, lies in the language of the first verse. There the words seem to allude, if read by themselves, to a condition of the Christian Church in which a considerable advance had already been made in the organization of the ministry in that direction which it permanently assumed. The bishops and deacons are singled out for express mention in the apostolic salutation. In those Epistles of St. Paul which in date precede this letter to the Philippians, we have no trace of any such well-defined organization. In the First Epistle to the Corinthians (written probably in A.D. 57) we read (1 Corinthians 12:28) of ‘first, apostles; secondarily, prophets; thirdly, teachers; after that, miracles, then gifts of healings, helps, governments, diversities of tongues.’ But all this speaks of a time when the manifestation of the Spirit was displayed in the same kind as at Pentecost, and is not such an arrangement as in any way reminds us of the threefold order of the ministry which obtained in later times in the Christian Church. So, too, in the Epistle to the Romans (which may probably be assigned to A.D. 58), we read (Romans 12:6-8) of the gifts of prophecy, of a ministry, of exhortation, but nowhere of such definite official positions in the Church as are spoken of in this letter to Philippi. We need not, however, conclude from what we find there, that an order of ‘bishops’ as distinct from ‘presbyters’ had already been established in the Philippian church. These two titles can be shown to have been for a long time applied to the same(1) office. So that in Philippi the persons addressed might with equal propriety have been addressed as ‘presbyters and deacons.’ Just so in the First Epistle to Timothy, St. Paul (Philippians 3:1) describes the duties of a ‘bishop;’ and then passes on (Philippians 3:8) to speak of what is required of ‘deacons,’ evidently implying by his language that there were then the two divisions of the ministerial office; and as we know from other places that the two ministers of the early Church were ‘presbyters’ and ‘deacons,’ we can see that the two tides ‘bishop’ and ‘presbyter’ were for some considerable time employed as interchangeable.

No doubt, just as in the church of Jerusalem, as we see it depicted in the Acts (Acts 15:19), one presbyter assumed the lead, and was admitted to a position of preeminence in each church as its numbers increased, and he in time came to be called ‘bishop,’ though we cannot say precisely when this practice first obtained. But the use of ‘bishop’ for ‘presbyter’ in the church of Philippi, before we find it so used in any other church, and the fact that a more definite recognition of official persons is made in that church than in others at the same time, is highly interesting in itself. There can be no question that the arrangements of church order were much influenced, in these early days, by the arrangements which prevailed for the administration of the secular power. Wherever a Roman official of rank was resident, there, in after days, the chief ecclesiastic became distinguished by the title of ‘bishop;’ and as the lay magistrate had oversight in the secular affairs of the district in which he was placed, so this principal presbyter, called the bishop, took the oversight of the ecclesiastical order and discipline in the same place. It seems, therefore, not improbable that even in this early stage of the Church’s life, the presbyters of Philippi, especially as this was not only the seat of the ‘duumviri,’ but also the first church established in Europe, assumed a sort of pre-eminence or oversight among the churches of Macedonia, and that for this reason St. Paul uses the word ‘bishops’ rather than ‘presbyters’ in writing to them. Having Epaphroditus present with him in Rome, he would be enabled to get information of the most minute character concerning the affairs of Philippi; and he would not be unwilling, if they were prominent above other churches in their zeal, to give them the title of ‘overseers,’ or ‘bishops,’ to impress them to the full with the responsibility which he would wish to lay upon them.(2)
The passage of most doctrinal interest in the Epistle is that (Philippians 2:5-8) which speaks of Christ’s humiliation in His life on earth, and which some have interpreted as an evidence against the Divine nature of our Blessed Lord. The apostle is there wishing to enforce a lesson of self-denying humility, and to do so more effectually he appeals to the example of Christ ‘Let this mind (he says) be in you, which was also in Christ Jesus, who being (in the time before His humiliation) in the form of (i.e., a participator in all that essentially belongs to) God, did not regard (through His self-sacrificing humility) equality with God as a state to which He must cling and not let go, but emptied Himself by taking the form of (becoming a sharer in all that makes up the character of) a servant, becoming of the likeness of men, and being found in fashion as a man, He humbled Himself, becoming subject to death, even the death of the cross.’ The significance of the various words here employed for ‘form,’ ‘fashion,’ ‘likeness,’ will be found discussed in the notes on the passage. But here it may be right to dwell on the necessity which exists, if the true sense of these verses is to be arrived at, of taking the clause in conjunction with its context, and remembering the lesson which it is intended to teach. St. Paul wishes to give, to those whom he exhorts to count ‘others better than themselves,’ the most forcible illustration of such conduct that he can find. They are to disregard themselves and their own rights and claims, and consult rather for the advantage of their brethren. For Christ, their exemplar, who, ere He appeared in the world, was essentially God, yet for our sakes did not refuse to let go the glory of the Godhead for a time, but accepted the garb of humanity willingly, and thus divested Himself of the prerogatives of the Divine nature, and went so far in His humiliation as to be servant where He might be Lord, and at last consented to die on the cross. Now it is the very point and grandeur of the illustration, that the conduct described went so far beyond what men can do towards one another. Therefore in any way to detract from the glory which Jesus had before His humiliation is to weaken the apostle’s argument, and make it less suitable for his purpose. It is because Jesus was God and became man, that He must ever be the most astounding example of self-sacrifice for the good of others, and so is the pattern unto which the apostle urges on the Philippians to strive to conform, that they in some degree may follow in His steps. Jesus might have clung fast to His heavenly glory, and to His divine prerogatives, but He laid them by for us men and for our salvation. Yet in this doffing for a season what was His own, it did not in any degree cease to be His still. Though ‘the Word was made flesh and dwelt among us,’ yet the same Word was ‘in the beginning, and then was with God and was God.’

VIII. ON THE GENUINENESS OF THE EPISTLE.

We have abundance of evidence, both external and internal, to the fact that this is a genuine Epistle of St. Paul. It is mentioned among the Pauline Epistles by the Muratorian Canon (A.D. 170), and was included in the very early Latin version of the New Testament which was made before the close of the second century; while Tertullian (flor. A.D. 200), in his treatise against Marcion,(1) devotes a whole section to this letter, and quotes from it largely. Among still earlier testimony is the statement of Polycarp, the disciple of St. John, in his letter to the Philippians.(2) ‘Paul,’ he says, ‘when among you, accurately and stedfastly taught the word of truth in the presence of those who were then alive, and when absent from you he wrote you a letter.’ And in another place(3) he speaks thus: ‘You, in the midst of whom the blessed Paul laboured, and who are commended in the beginning of his Epistle.’ Also there seems to be a quotation from our Epistle in the letter(4) of Ignatius (A.D. 107) to the Philadelphians. Other allusions, in considerable abundance, will be found recorded in Bishop Lightfoot’s Introduction to the Epistle to the Philippians, where are given(5) many coincidences of language from the writings of Justin Martyr, who lived in Palestine (A.D. 140), from a fragment of Melito, Bishop of Sardis (A.D. 150), from the apologetic writings of Theophilus of Antioch (A.D. 168), and from an Epistle of the Churches of Vienne and Lyons (A.D. 177), which is preserved by Eusebius (H. E. v. 2). Some expressions derived from this Epistle to the Philippians are also found in the ‘Testaments of the Twelve Patriarchs,’ a work which dates from an early time in the second century. So that from Asia Minor, from Africa, from Palestine, and from Gaul, we have independent witnesses to our Epistle before it was a century and a half old.

But the letter by its contents bears witness to itself. It harmonizes in tone and feeling, and largely in language too, with the other Epistles of St. Paul, and especially with the Epistle to the Romans.(6)It is rich likewise in allusions to the historical events connected with the foundation and growth of the church at Philippi, allusions of such a nature as could only have been made by him who himself had been the chief instrument in carrying the Gospel at first to Philippi. Then the position in which the writer represents himself, a prisoner at Rome for the sake of Christ’s Gospel, is in precise accord with what we know of St. Paul from the history in the Acts, and from the other Epistles of the Captivity. While the dangers against which the Philippians are warned are just those with which they were most likely to be assailed at this period of the Church’s history, the stern language used against Judaizers is quite in the spirit of the letter of St. Paul to the Galatians.

Therefore, though some few(7) have cavilled at the Epistle and denied its genuineness, it seems needless to spend time in replying to such objectors, when both from within and without the letter is so fully attested to be the work of the great apostle of the Gentiles, and has been included in all the lists of the acknowledged Scriptures of the New Testament from the earliest times.

01 Chapter 1 

Introduction
Verse 1
Philippians 1:1. Paul and Timotheus. The apostle includes Timotheus with himself in the greeting, because he had been his companion on his first visit to Philippi, and so would naturally be known and dear to the church there (Acts 16:1), almost in an equal degree with St. Paul himself. How highly the apostle valued his companion may be seen from Philippians 2:19-22, where allusion is made to those labours of Timotheus which were known to the Philippians.

the servants (i.e., bondservants) of Jesus Christ. Not a few old Greek words are dignified by the use made of them in the New Testament. Among the number may be counted this word for ‘slave.’ When Christ is the master, the service, though there is no promise that it shall be easy at all times, is perfect freedom. So there is pride in being called the slave of such a Lord.

to all the saints in Christ Jesus. This title ‘saints’ or ‘holy ones’ is given in the New Testament to all those who are ‘being saved’ (Acts 2:47), i.e., who have entered on the way of salvation. There is therefore no reason to be surprised at the employment of the word, although in some Epistles where it is used the apostle has to rebuke those whom he has named ‘saints’ for errors of various kinds. The sanctifying work of the Spirit is not complete as soon as it is begun.

which are at Philippi. We have no notice of the growth of the Philippian church, but from Philippians 1:5 below we may conclude that the work which St. Paul began had gone on without intermission, so that in ten years the small band, of whom Lydia the purple seller was at first the most important member, had grown into a considerable community, and was, as we clearly gather from this verse, completely organized and supplied with a ministry. Therefore those to whom the apostle had entrusted the work must have been diligent labourers.

with the bishops and deacons. It is clear from the New Testament usage that the word for ‘bishop’ was in these days synonymous with that for ‘elder.’ The latter was used first, because it came naturally to the mouth of a Jew. So that ‘presbyter’ or ‘elder’ would be used almost as a matter of course. The duties of the office were described by the term ‘overseer,’ i.e., bishop; but as a title that word was not so common in the earliest days of Christianity, and is never found so used in Scripture. Where we have ‘bishops’ mentioned (1 Timothy 3:2; Titus 1:7), there ‘presbyters’ are omitted. When many churches came to be under the supervision of one chief presbyter, he was naturally named ‘overseer’ or ‘bishop.’ The deacons were those officers of the church who discharged such duties as were given to the seven chosen at the time of the murmuring of the Hellenists against the Hebrews (Acts 6:1). These were the almoners to the needy first of all, and guardians of church funds. Afterwards, as is usually the case, their duties were augmented; though, as is seen in the account of Stephen, the seven were employed in preaching to the people, as well as in their business capacity as the ‘servers of tables.’

Verse 1-2
Address and Greeting, 1, 2.

In this greeting, St. Paul, writing to a congregation to which he was much attached, and which had shown great zeal and love toward him, does not sneak so much in the character of the apostle with authority, but as their founder and the friend of the whole church, whose ministers he salutes in a manner not found in the other Epistles.

Verse 2
Philippians 1:2. Grace unto you. Although St. Paul has not called himself an ‘apostle in writing to this church over which he had so much reason to rejoice, he yet employs the apostolic form of words in his benediction. According to the most accepted MSS., the words are not found in this complete form in St. Paul’s first written Epistle (1 Thessalonians 1:1), though they stand there in the A. V. But, as will be seen from the marginal references, the form was nearly fixed from an early date. The grace is first invoked, without which the rest of the benediction cannot be made good, and by the mention of this grace, the Holy Spirit is included in the benediction as well as the Father and the Son, and thus the blessing of the Trinity is the apostle’s invocation.

and peace from God our Father, and the Lord Jesus Christ. In the Old Testament peace was the blessing most constantly invoked (cf. Numbers 6:26), and ‘grace’ is used mainly in the phrase ‘to find grace in the sight of God or man, when some blessing is spoken of as bestowed (cf. Genesis 6:8). God’s first revelation had not made known to man the doctrine of the indwelling of the Holy Ghost, and till that was revealed and promised, words like these of St. Paul could have no place. In this is one part of Christ’s fulfilling, that is, making complete, the law. The peace of the old covenant blessing is retained, the grace is the greater light of the new covenant.

Verse 3
Philippians 1:3. I thank my God. This expression is very frequent with St. Paul, and indicates the light in which he looked on God’s dealing with him. He could see that all was of God’s grace, and so his life was a constant eucharist

upon all my remembrance of you. It was not that on every occasion on which the apostle’s thoughts went back to the Philippians he felt thankful, but the whole course of the remembrance, as their Christian progress was reviewed by him since his earliest preaching among them, gives him reason for thankfulness. It is this which makes the tone of the Epistle so jubilant. The apostle’s heart is overflowing with thankfulness to God, and happiness in the manifestation of their love to himself.

Verses 3-11
Thanksgivings and Prayers, 3-11.

The apostle gives the tone to his Epistle in this opening clause. He is thankful for what he knows of the past conduct of the Philippians, and looks forward with confidence. But the strength to perform is from God, and therefore he mingles his rejoicing with constant prayer. God, who began the good work, will carry it forward; this St. Paul knew from his own experience, and the Philippians are sharers in his grace. He prays for their increase in love, in knowledge, in sincerity, which growth can be only made manifest through bringing forth fruits of righteousness in their lives.

Verse 4
Philippians 1:4. Always in every prayer of mine for you all. We see here how the apostle’s thankful-ness manifested itself. There was cause for joy over the Philippian church. Feeling this, St. Paul comes to God with supplication, that as they now stand, so they may continue, and only change to a greater advancement in grace and holiness. Of course concerning the new converts the apostle could know nothing but from the reports brought by Epaphroditus and others, but they are all become his brethren in Christ, and therefore all have a claim, a right, to a share in his prayers.

making my supplication with joy. The joy would have many sources. It would come in part from the retrospect of the history of the Philippian church to which he has just alluded; and in part from the most recent manifestations of their love during his present imprisonment.

Verse 5
Philippians 1:5. for your fellowship in furtherance of the gospel. The preposition requires a fuller rendering than is given by the Authorised Version. There the sentence indicates a state of rest; that they with St. Paul were living under the Gospel. He meant much more than this. He spoke of a state of progress and advance. In their own persons they had been growing daily more and more into the spirit of the Gospel, and thus they were his fellows, for he was ever pressing forward, and never counting himself to have attained. But not only in their own spiritual life was this fellowship manifested, but in their labours for the spread of the Gospel. There must have been a zeal in the Philippians akin to that of the apostle himself, to bring about so great a result as is indicated by the language of this letter. The Gospel had been furthered in themselves, and also in the people among whom they lived. In this they and communion or fellowship with St. Paul, whether he were absent or present.

from the first day until now. And this fellowship had been continuous, from the time of that first act of Christian love, when Lydia constrained the strangers to come and abide in her house, to the sending of relief to his necessities in Rome. These were the outward visible signs of the inward spiritual grace.

Verse 6
Philippians 1:6. being confident of this very thing. The apostle speaks from the depths of his spiritual experience. The good work had been begun in himself, and carried on by the grace of God, so that he confesses (1 Corinthians 15:10), ‘By the grace of God I am what I am.’ It is the sense of this which makes him confident for the Philippians.

that he which began. The reference is to the first acceptance of the Gospel by the Philippians. The seed then sown, though exceeding small, God will not suffer to be without fruit. But the apostle will not forget, nor have his readers forgot, that though Paul may plant, and Apollos may water, yet it is God that giveth the increase.

a good work in you. The work of bringing you to salvation through the Gospel of Christ. The work within you is a true comment on the narrative of the Acts, where we read ‘the Lord opened the heart of Lydia that she attended to the things which were spoken of Paul.’

will perfect it, bring it to a thorough completion. This was no doubt the old sense of perform, but it is a weaker word now. The Greek is a strong expression, the same which is used (2 Corinthians 7:1) for perfecting holiness in the fear of God.

until the day of Jesus Christ. ‘The day of the Lord,’ or ‘the day of Christ,’ is used by the New Testament writers for the time when Christ shall come to judgment, and the expression is so used on the warrant of Christ’s language (Luke 17:24), ‘So shall the Son of man be in His day.’ There is no doubt that among the early Christians there was an expectation that the day of judgment was very near. St. Paul corrects the undue apprehension of the Thessalonians in this matter (2 Thessalonians 2:2), and in the present verse the expression must not be taken as intimating that the Philippians, to whom this letter was sent, would live to see the day of Christ. What the apostle means is, that God will carry on and complete the work in such wise that it shall be ready for the judgment whenever that may come. They may die or be alive, of that he says nothing, only he feels sure that ‘living or dying they will be the Lord’s.’

Verse 7
Philippians 1:7. even as it is right. The apostle has just grounds for the opinion which he has expressed. He has seen and valued God’s work within them, both from their behaviour towards himself and their labours for the spread of the Gospel, and hence he knows that the same grace which has been able to make him strong, has been bestowed upon them, and will continue to be given, because they have proved themselves worthy of it

for me to be thus minded. The phrase is the same which occurs below in Philippians 3:15, and is somewhat more than ‘think.’ It implies a settled state of feeling which is not likely to be disturbed.

concerning you all. For though he was a stranger to many of them, yet the reports of Epaphroditus had assured him that the church was moved as it were by one spirit.

because I have you in my heart. The next verse shows that this is the true sense. The apostle longs after them all. He proceeds to give the reasons why they have such a hold upon his thoughts and affections.

inasmuch as both in my bonds and in the defence and confirmation of the gospel. These words have been taken in different senses, according as they have been thought to belong to what goes before, or to what follows them. Those who have joined them with the preceding words have given the sense as follows: I have you in my hearty both in my bonds; while I am here in my prison I do not forget you; and in my defence, when I am called upon to plead before the tribunal of Caesar, I do not forget you even there. In this sense the word for ‘defence’ is used, 2 Timothy 4:16. But when this view of the words is taken, it becomes necessary to understand the whole of the last clause: when I plead before the Emperor and thus maintain the cause of the Gospel. But the Greek seems to require that both ‘defence’ and ‘confirmation ‘should be closely joined with the words ‘of the Gospel.’ It appears better, therefore, to take them as signifying that the Philippians have had the same kind of lot to bear as the apostle himself, and have joined with him in spirit in defending and confirming the Gospel of Christ. That they might be said to be sharers with him in his bonds, we can understand from the concluding verses of this chapter, where we read that it was given unto the Philippians in behalf of Christ (and therefore it might fitly be called a grace) not only to believe in Him, but also to suffer for His sake, and that they had themselves the same conflict which they had seen in Paul (when he was a prisoner at Philippi), and which they now heard to be in him.

ye are all partakers with me of grace. What has just been said is confirmed, because the verb, which in Philippians 1:29 is rendered ‘it is given,’ is cognate with the noun here used for ‘grace,’ and might for fulness’ sake be rendered ‘it has been graciously given.’ That the God of all grace may call His servants to suffer for a while is seen from 1 Peter 5:10. For as Christ was made perfect through sufferings, His servants may only look to be made perfect, stablished, strengthened, and settled by the same discipline. 

Verse 8
Philippians 1:8. For God is my witness. He knows my heart, which you cannot know, and that I appeal unto Him is the greatest pledge of the truth of what I say.

how greatly I long after you all. The warmth of the apostle’s affection is very marked in this Epistle (cf. Philippians 4:1), where, as here, the feeling is called forth because they are his joy and crown in the Lord.

in the tender mercies of Jesus Christ. The Authorised Version gives the literal rendering of the word, but to an English reader it is seldom understood. The word translated ‘bowels’ was in Greek applied to the nobler portions of the interior organs, the heart, liver, etc., as opposed to the entrails, and in them was supposed to be the seat of the affections, especially those of love and pity. There was something of the same idea, though not so strictly defined, among the Hebrews, as may be seen from the language of many passages in the Old Testament (Genesis 43:30; 1 Kings 3:26, etc.), so that the rendering given above conveys the sense of the apostle. But there was also no doubt combined with this the notion of tender intimate union, and it should not be allowed by any translation to slip away. The apostle spake of Christ living in him (Galatians 2:20) in the same kind of language as Christ Himself had used (John 17:21), and the thought that the whole Christian brotherhood was one body in Christ influenced the choice of such words as this to express the intimate union and communion of those who by one Spirit were all baptized into one body.

Verse 9
Philippians 1:9. And this I pray. Hitherto we have heard nothing of the subject of the apostle’s prayer. The mention of the joy with which he made his supplication turned his thoughts aside, and so far he has dwelt only on the reason for that joy, the constancy of the Philippians in the faith, the certainty of God’s aid to them, and his own affection. Now we come to that for which he prays.

that your love may abound yet more and more. He asks for them the highest Christian grace, ‘the greatest of these is love,’ and that it may be ever growing within them. And this Christian love, to express which the Greek word seems to have been specially conserved, and only applied by the heathen to that kind of affection which involved self-sacrifice, is to be exhibited towards all men. It is not for himself that St. Paul asks it, but that it may extend and embrace every one who may be, or become, a brother in Christ.

In knowledge. This is not the simple word for knowledge which in St. Peter’s list of Christian graces (2 Peter 1:5) is part of the series of which ‘love’ forms the culminating-point; but implies that process of adding ever more and more to the spiritual insight which comes from a diligent prosecution of all that is already known. It is a knowledge which increaseth more and more unto the perfect day.

and all discernment. The Christian is placed amid circumstances which constantly call upon him to make a choice. The apostle supplicates for the Philippians that they may be able to do this rightly. The word occurs nowhere else in the New Testament, and by the two nouns the apostle seems to intend to express spiritual insight, the inner growth of heavenly light; and wisdom in the world’s concerns, of such a kind as may keep men from an evil choice in any of its ways.

Verse 10
Philippians 1:10. so that ye may approve the things that are excellent. Thus their discernment will do its work. To approve, that is, to put to trial, and reject if they be not worthy, all things which offer themselves in the life of men. Such rejection of what is bad implies the acceptance of what is good. Things that are excellent (lit. things that differ) is an expression used only of those things which differ in the way of superiority. Hence ‘prove the things that differ’ is to ‘approve those which are excellent.’

that ye may be sincere. The figure in the Greek word is of something that will bear scrutiny under the bright light of the sun. By making constant choice of the things that are excellent, the wayfaring Christian comes ever nearer to such a condition.

and without offence. The sense is both active and passive; having nothing at which others may stumble—i.e., giving no offence in anything; and also void of offence within themselves, blameless as well as harmless.

till the day of Christ. See above on Philippians 1:6. That thus they may be prepared for the judgment whenever it may come.

Verse 11
Philippians 1:11. being filled with the fruits of righteousness. This will be a result of the state mentioned in the previous verse. Men cannot be sincere and void of offence without making their character known by their works. And the apostle prays for his congregation at Philippi that they may be like the good ground which brought forth fruit ‘a hundred-fold.’ There is much to be said for the singular number ‘fruit.’ It gives the idea, which is the true one, that the fruit of righteousness is uniform,

which is through Jesus Christ. Thus St. Paul prevents any thought that this fulness of good fruit will be their own work.

unto the glory and praise of God. That God thereby may be praised and glorified, first by those who through Christ have been aided to bring forth fruit to abundance, and then by those who see their good works, and are led also to glorify the Father in heaven.

Verse 12
Philippians 1:12. So that my bonds have become manifest in Christ. So that it has become known that the reason why I am imprisoned is because I am a preacher of Christ. Thus he points out how the cause of the Gospel was served by his chains. Many who would never have cared to inquire about Christian teaching were prompted to do so when told of this as the reason for the apostle’s imprisonment. Thus Christ’s name and word were spread abroad from that hired house where he was bound,

throughout the whole Prætorium and in all other places. The praetorium was a name given primarily to the tent of the commander-in-chief in a Roman camp. Then it was employed for the residence of any Roman governor, as the hall or palace of Pilate (Matthew 27:27; Mark 15:16), or for the military quarters in the palace of Herod (Acts 23:35), but in Rome it was the name given to the barrack of the praetorian guard, which Suetonius (Tib. 37) tells us was a place specially assigned to those soldiers by Tiberius. By the frequent change of the guard who was chained to him, and who would be kept in that service only for a turn of a few hours, the news of St. Paul’s imprisonment, and the cause of it, had been widely published. It was a novel charge, and so likely to arrest attention, and the apostle would be sure to publish the knowledge of Christ to all who came in his way. The expression ‘all other places,’ though seemingly hyperbolic, is not without its interest when we remember that one of the traditions concerning the first publication of the Gospel in Britain ascribes it to Roman soldiers who may have been the hearers of St. Paul in his prison. The Revised Version renders ‘throughout the whole praetorian guard and to all the rest,’ thus making the reference to the persons rather than to the place. The usage of prætorium in other passages of the New Testament seems opposed to such a translation, though the latter words in the Greek are such as would be used of persons ‘all the rest.’

Verses 12-30
The Progress of the Gospel in Rome—St. Paul’s desire to depart—His Exhortation and Encouragement to the Philippians, 12-30,

In spite of St. Paul’s imprisonment, the Gospel has not been bound, and even those who are not sincere in their preaching of it, yet are a joy to the apostle, because a faint light is better than heathen darkness. But yet he would fain go out of the world and be with Christ, but his heart tells him that this is not to be his portion: he is to abide in the flesh for the sake of the churches. He accompanies the statement of this conviction with an exhortation to stedfastness and unity, while he bids them have no fear from adversaries. That adversaries assail them is a happy sign. God of His grace permits His faithful servants not only to believe in, but to suffer for, Christ.

Verse 14
Philippians 1:14. And that most of the brethren in the Lord. ‘Brethren in the Lord’ or ‘in Christ’ (Colossians 1:2) is not the common expression in the New Testament, and seems to signify no more than the usual ‘brethren.’ It is clear from what follows that it includes all who in any way identified themselves with the cause of Christ, whether their adherence were very sincere or not.

waxing confident by my bonds. When they saw Paul still earnest in the preaching of Christ in spite of the suffering which it had brought upon him, they were more induced to believe in the reality of his teaching, seeing him thus supported under afflictions.

are more abundantly bold. They might have been bold under other circumstances had they heard the Gospel from St. Paul while he was at liberty, but the apostle seems to declare that in the present case they are more courageous than they would then have been.

to speak the word of God without fear. All the oldest MSS. add ‘of God.’ Of course the sense is the same whether they be added or omitted. The two forms are found in the same narrative (Acts 4:4; Acts 4:31).

Verse 15
Philippians 1:15. Some indeed preach Christ even of envy and strife. In St. Paul’s time, as well as in other days, work professing to be good has not always been done from a pure motive. There would no doubt be many professing Christians in Rome long before the arrival of St. Paul, for strangers of Rome were among the crowd in Jerusalem at Pentecost. When, however, St. Paul arrived, the fame of his work and sufferings could hardly fail to draw the attention largely to him, and it would seem as if some of the Roman Christians, aggrieved at this, had taken up the position of partisans, and though still preaching Christ, held themselves apart from the apostle.

and some also of good will. Really seeking the salvation of their hearers. This is the good will of the Gospel.

Verse 16
Philippians 1:16. The one do it of love. This verse and the following are interchanged in the oldest MSS. ‘The one refers to those last mentioned, who were truly stirred by the Christian grace of love, and preached from that cause only. And while their love was exhibited towards those who heard them, it was also shown towards St. Paul.

knowing that I am set for the defence of the gospel. These men recognised the apostle’s mission, that he was the appointed champion of the faith of Christ, and that God was working through his bondage for the wider publication of the glad tidings of the Gospel.

Verse 17
Philippians 1:17. But the other proclaim Christ of faction. Here is an explanation of the envy and strife. The word rendered ‘faction’ (Authorised Version, contention) properly implies ‘self-seeking.’ And we know that from the earliest times the Christian communities were troubled by those who sought adherents only that they might glory in their number. St. Paul found much trouble of this kind from the Judaizers in the Galatian congregations, and it was the same spirit which was at work here in Rome.

not sincerely. Their motive was not a pure one, though they might call themselves preachers of Christ.

thinking to raise up affliction for me in my bonds. This is the rendering of the oldest Greek text. The received text gives ‘to add affliction to my bonds.’ The affliction which is here meant must perhaps be judged of from the character of those who intended to rouse it up. They were men actuated by a spirit of self-seeking, and could perhaps only understand St. Paul’s work in the light of their own. They would have found it a sore trouble had others attempted to take on them to do that which they regarded as their special work. So it may be they judged of St. Paul, and imagined that their work would be looked on with jealousy by him, and thus affliction be roused up for him because while he lay in prison, others were making themselves heard and known. This certainly is an appropriate sense with the verb ‘to raise up,’ for the idea in it is often of waking up something that is asleep, as the feeling of jealousy might be supposed to be.

Verse 18
Philippians 1:18. What then?—i.e., what is it then? What is the outcome of all their conduct?

only that in every way, whether in pretence or in truth, Christ is proclaimed. The feeling expressed in these words of St. Paul may be com-pared with our Lord’s lesson to His disciples (Mark 9:39). John had told Him how they had forbidden one who was casting out devils in the name of Jesus, and who yet followed not with them. But Jesus said: Forbid him not, such a man cannot lightly speak evil of me. St. Paul must have had some thought akin to this when he thus answers his own ‘What then?’ He must have felt that though the preachers might be of no right feeling towards himself, yet there could only be gain to the people of Rome by the proclamation of the Gospel of Jesus. And so he continues.

and therein I do rejoice, yea, and will rejoice. For the population of the imperial city could not have too many preachers of Christ in it. If we may take the apostle’s description of the heathen world given in the first chapter of his Epistle to the Romans as a true picture, and there is no doubt it was so, all who would go forth in the name of Christ and tell the story of His life and death and its object, were to be welcomed from whatever motive they did their work. It was not as in the case of the Galatian church, where men were being led from a pure to a debased form of the Christian religion. Then the apostle has no word of joy for those who preached that the only way to Christ was through the door of the Mosaic law. Rather he has no words strong enough to express his anger at them, and wonder at the infatuation of those who hearkened to them. But to have Christ preached at Rome, even though the preacher were a self-seeking Judaizer, was a clear gain and source of congratulation, when the city was in the degraded moral condition in which it lay in the days of St. Paul.

Verse 19
Philippians 1:19. For I know that this shall turn to my salvation. The apostle means by ‘this’ the whole course of opposition from which he was made to suffer. For though he is joyful that Christ is preached by any means, yet he would be much more rejoiced were it all done in purity of spirit. Therefore his rejoicing is not without its attendant pain. But he will make the opposition an occasion for more fervency of spirit and purity of motive on his own part, and thus he will be carried onward in the work of his own salvation.

through your supplication. He is sure that when the Philippians know of his affliction from these jealousies of insincere Christians, they will give him their prayers, and that these will be answered by a greater outpouring of grace in his time of need.

and the supply of the Spirit of Jesus Christ. This was the only true relief in his trouble, more of the Spirit of Jesus Christ. So will his own work in preaching Christ’s Gospel be purified and made effective.

Verse 20
Philippians 1:20. According to my earnest expectation and hope. The apostle has two things in his mind

first, the preaching of the gospel of Christ; second, his own salvation. In reference to the former he is earnestly expectant that he shall never be put to shame by the opposition of his adversaries. This feeling makes him able to rejoice in the midst of all their envy and strife: his hope looks farther on, to his own salvation. But he enjoys both these. He awaits the future both of his work on earth and of his call to heaven without fear.

that in nothing shall I be put to shame. The only way in which the apostle could be put to shame was by the frustration of his labours and hopes. He knows in his heart in what spirit he has laboured, and so feels confidence in God that his labour will not have been in vain.

but that with all boldness. The peculiar boldness intimated in the original is ‘freedom of speech.’ It is a favourite word for the free preaching of the first apostles (cf. Acts 4:13; Acts 4:29; Acts 14:3; Acts 18:26, etc.). Such boldness could only be the Quality of one whose work had not been frustrated, but to whom the Lord had constantly witnessed as He did to St. Paul.

as always. For since his conversion the apostle had never ceased to teach and preach.

so now also Christ shall be magnified in my body. We should naturally have expected some concluding sentence in which the apostle would speak of himself. That I shall not be put to shame, but that with all boldness I may ‘speak.’ But here St. Paul changes the form of his speech, and puts forward only that for which he constantly laboured ‘that Christ may be magnified.’ When he says ‘in my body,’ he means, by all his powers, by everything that he can do or suffer in this present life.

whether by life or by death. In life the preaching of Christ’s gospel would be the means to St. Paul of magnifying Christ; by his death, if it came now at the hands of the Roman power, he would be as a victim offered up to Christ. Thus he speaks himself (2 Timothy 4:6), in that later imprisonment which was followed by his martyrdom: ‘I am now ready to be offered.’

Verse 21
Philippians 1:21. For to me to live is Christ. My life will be His service wherein I shall consequently enjoy His grace and help. So that it will be work for Christ done through Christ who strengtheneth. This to the zealous apostle was a source of spiritual comfort, but not so great as that of which he next speaks.

and to die is gain. The former was to have the support of a spiritual communion in this world: this is the greater bliss of being ever present with the Lord. It is the sense of this gain that leads St. Paul to say to the Thessalonians (1 Thessalonians 4:18), when speaking of the approach of the day of Christ, ‘Comfort one another with these words.’

Verse 22
Philippians 1:22. But if to live in the flesh-if this is the fruit of my work. It is not easy to give with certainty the force of the Greek in this verse. But the rendering here recorded seems best to suit with the context. St. Paul has just spoken of the great gain of dying. Now the thought seems to arise: ‘Yet suppose that the means whereby my labour can bring forth its fruit, is only to be secured by my continuing to live in the flesh, then I should desire that such fruit should be secured.’ We know how anxious the apostle’s soul was ever for the fruit of his labour. ‘That I may have some fruit among you also’ was his constant thought and frequent utterance. We can therefore well see how he would be drawn by this desire to forego for a while the greater gain which death would bring. For though death might be gain to him, the fruit of his apostolic labours might be eternal life to many brethren in Christ. He says ‘to live in the flesh,’ thereby to distinguish the unbroken life into its different stages.

then what shall I choose, I wot not. I would fain, he means, choose death; but when I am in doubt whether my labour and its success do not call for my longer stay in the flesh, I dare not make the choice. The other rendering of the whole verse may be thus understood. ‘But suppose that to live in the flesh be my lot,’ suppose God appoints me to a longer life in this world, ‘this is the fruit of my work,’ a way of bringing my labours to a fruitful issue; I know this, for I must constantly follow on what I have already done, ‘and so what I shall choose I know not,’ for God by preserving my life is giving me larger opportunities of work for Him, opportunities which I know not how to refuse.

Verse 23
Philippians 1:23. But I am in a strait betwixt the two. The verb is one which the LXX. use (Job 36:8) of ‘those who are holden in cords of affliction,’ and the apostle describes himself as thus holden and constrained of (i.e., by) the two things, death or the continuance of life that his work may bear its fruit. Each wish draws him in its own direction.

having the desire, which I have already expressed by saying that ‘to die is gain.’

to depart and be with Christ. He views the world as a place of temporary sojourn, not as a home, and so he uses to describe his departure a significant term which implies that he will be like one who has only been detained here, as a ship is held for a time to its moorings, or a tent in its position by ropes, which it was always intended some day to cast loose and go away. He says ‘be with Christ,’ as though he looked forward to the presence with Christ at the moment of his departure. So in another place he speaks (2 Corinthians 5:8) of absence from the body as being equivalent to ‘being at home in the Lord.’ And even where the state between death and judgment is spoken of as sleep, we read (1 Thessalonians 4:14) of them that are fallen asleep in (or through) Jesus. All these passages must be taken into account before it is decided that the intermediate state will be a time of unconscious sleep. ‘To fall asleep’ is used for death, and ‘to be asleep’ is thus equivalent to ‘death;’ but the phrases are employed to describe the passage from this world to the next, not as a definition of the nature of our existence in the world to come.

for it is very far better. He cannot forget the greatness of the gain, though his love for the salvation of men may reconcile him to forego it. So, in this further allusion to life with Christ, he intensifies his language by a doubly expressed comparative.

Verse 24
Philippians 1:24. yet to abide in the flesh is more needful for your sake. He now approaches a reason which confirms him as to what his lot will be. He sees that there is much which lies before him, which God is showing that he would have him do, and the sense that the churches will be the better for his life, and need his continued care, brings with it the certainty that God will not yet call him home.

Verse 25
Philippians 1:25. And having this confidence: that it is needful for the Philippians that he should live on in the flesh.

I know. He uses this expression in the sense of ‘I feel certain,’ of an inward persuasion or conviction, which we cannot doubt that he often felt brought into his mind through the promptings of the Holy Spirit. He is not speaking of any express revelation by which he has been informed of what is in store for him.

that I shall abide, i.e., tarry in life, spoken generally. He then proceeds to the specific language.

Yea, and abide with you all. No doubt his mind passes to the whole care of the churches which came upon him daily, and he sees not without some consolation the further prospect of spending and being spent for Christ’s service.

for your progress and joy in the faith, i.e., for your advancement in the faith and consequent joy therein. For though the Christian’s road may be a hard one to travel, and oft need help from those who have advanced farther in the faith, yet every advance is a new joy in the sense of darkness made light, temptations conquered, and a nearer view of God and Christ.

Verse 26
Philippians 1:26. that your glorying may abound in Christ Jesus in me. The noun here used, ‘glorying,’ and its kindred verb, are favourite words with St. Paul. They signify primarily ‘boasting,’ but like so many words which have been taken by the New Testament diction for its own, they have received a modification of meaning. The Christian man may boast, but it can never be of himself, but of what in mercy has been done for him, and such boasting becomes a glorification of his Lord. Hence the apostle’s sentence means that the Philippians may have more and more cause for such boasting in Christ Jesus for His grace bestowed, and so their glorying may be said to be in Christ Jesus. But St. Paul’s own lessons and example and prayers will be a means for attaining the grace of Christ, and so he is able to add ‘in me.’ The boasting will be of what the Lord hath done, and the help thereto will be Paul’s continuance in the flesh.

through my presence with you again. We know from a later Epistle (1 Timothy 1:3) that the apostle did make another journey into Macedonia, and we cannot doubt that the visit to the Philippians here anticipated was paid.

Verse 27
Philippians 1:27. Only let your manner of life be worthy of the gospel of Christ. ‘Conversation’ of the Authorised Version is used very frequently for a different Greek word, and so should not be employed here. The sentence is best understood from the literal rendering, ‘Behave as citizens worthily of the Gospel.’ From the first, Christianity was shown to be a fellowship and communion, and the figure of citizenship is not unfrequently employed to represent its character. The citizen must remember that he docs not live for himself alone, that he is under a law, enjoys great privileges, which in turn lay upon him great responsibility. A man so minded will know that in his actions the interests of others are involved as well as his own, and will by that knowledge come to deserve the title of ‘brother’ so much adopted by the first Christians. As Christ in the Gospel fulfilled the law by giving, as in the Sermon on the Mount, its complete significance to every precept, so the Christian who aims to live worthily of the Gospel will not rest content with what was said ‘to the men of old time,’ but will be ever seeking to hear Christ’s voice and to follow when he hears the ‘I say unto you’ of the Master.

that whether I come and see you or be absent. Even when the apostle regained his liberty, it was but a small portion of his time that he could give to the Philippians alone. He would come and see them, but after that, other duties would call him away.

I may hear of your state. The Greek is literally ‘the things about you,’ and seems to imply a deep interest in the whole life of the congregation. All their surroundings as well as their doings and condition were of account in the mind of him whose children they were in the faith.

that ye stand fast. He is coming to the thought that the Philippians are not without their adversaries, and that they, like himself, have to do battle for the faith, and so in his exhortation he uses the language of the conflict, and urges them to stand their ground against all foes.

in one spirit. This is the only real way to stand fast, that all be moved by one impulse. Of this God is the giver; but the apostle is thinking of the hearts of men, rather than of the Spirit of God.

with one soul. Better than ‘with one mind.’ And in the present context, our thoughts can hardly fail to be carried to the earliest days of the church (Acts 4:32), when the whole multitude of them that believed were of one heart and soul. and so great grace was upon them all.

striving together for the faith of the gospel. The figure is from athletic combats, and signifies being fellow-combatants, fighting all on the same side, and thus it becomes an expansion of the ‘one spirit’ and ‘one soul’ which precedes, though of course it also implies that they are united with St. Paul also, This word is only used here and below in Philippians 4:3, but the apostle has a similar word (Romans 15:30) of being joint-wrestlers in prayer to God. The various rendering, ‘with the faith of the Gospel,’ represents the faith as being engaged in a contest with unbelief, and the Philippians as taking part in the struggle for the cause of the faithful. But it seems better to take ‘the faith’ as that for which all the members of the church are joint-combatants, rather than to make it a fellow-struggler with them. ‘The faith’ is more commonly used alone for the Christian religion.

Verse 28
Philippians 1:28. and in nothing terrified by your adversaries. We are not definitely told who these adversaries were, but as in Philippians 3:2 the apostle gives strong warnings against the Judaizers, and these are the only persons against whom he does speak, we seem justified in concluding that they are the persons here meant. We can see from what took place at Antioch (Acts 15) the kind of terror or scare which such teachers would produce; and that the teaching of the Judaizers was a trouble to the Gentile converts, we can learn also from the words of St. James when giving the decision of the council.

which is for them. The freedom from all alarm on the part of the brethren would be a token or omen of the result for both parties.

an evident token of perdition. When they behold no effects from their assaults, they feel that they have lost all power over you, and this shall be a proof that their cause and themselves with it are to be destroyed. And as the Christian’s rest is to be looked for (1 Thessalonians 1:7) when the Lord Jesus shall be revealed from heaven, so in ‘perdition’ is meant that destruction which shall consist in being banished from the presence of the Lord at the day of judgment.

but of your salvation. The spirit of confidence within the heart shows that the trust is known to be rightly placed. So to the Thessalonians (1 Thessalonians 1:5) St. Paul speaks of their persecutions as a manifest token of the righteous judgment of God, that they may be counted worthy of the kingdom of God for which they are suffering.

and that from God. For from Him only can come the boldness which can render you nothing affrighted. So take your sense of courage as God’s witness within you that you shall be saved.

Verse 29
Philippians 1:29. Because to you it hath been granted. On this grant and its gracious nature, see above on Philippians 1:7. The word is used by St. Paul (1 Corinthians 2:12) of the things that are ‘freely given’ to us by God.

in the behalf of Christ, and as the sufferings are undergone in behalf of Christ, it is by Him that His warriors are supported in their trials, and so there is proof that their help is from God. Thus the suffering becomes evidence of sonship.

not only to believe on him, but also to suffer in his behalf. The sentence is shaped as though St. Paul had at the outset meant to speak of the sufferings first: ‘It is given you to suffer in behalf of Christ;’ but the change which is introduced by the thought ‘not only to believe on Him’ necessitates a repetition of the first portion of the clause, ‘in his behalf.’ ‘In his behalf’ implies for the sake of all that will help to spread His gospel.

Verse 30
Philippians 1:30. Having the same conflict which ye saw in me. What they had seen of the apostle’s sufferings must have been during his imprisonment at Philippi (see Acts xvi 19). The conflict, though called ‘the same,’ need not be taken to imply that the Philippians were exposed as he had. been to the danger of arrest and scourging, but that they had to endure sufferings, and that their cause was the same. They were soldiers under the same Master, and each had a share in the conflict. This word implies primarily the struggle for a prize in some athletic contest, a figure which the apostle elsewhere uses for illustration of the Christian’s position in this world. He is fighting for the mastery, and there are many adversaries.

and now hear to be in me. They had been told of his imprisonment, and for that reason had sent Epaphroditus to Rome with their gifts, and they would hear still more from Epaphroditus when he returned to them and delivered the apostle’s letter. 

02 Chapter 2 
Introduction
Verse 1
Philippians 2:1. If there if therefore any consolation in Christ, It is better to supply the verb here in the indicative, than in the subjunctive, as in the Authorised Version. The apostle neither doubts himself of consolation being found in Christ, nor implies any doubt on the part of those whom he addresses. They are believers, and partakers of the same grace as himself, and it is since this is the case, that he can be so earnest in his exhortation.

consolation in Christ cannot but carry our thoughts back to the aged Simeon in the Temple who was waiting for the consolation of Israel. Then it was expected, it has come in Christ, and St. Paul is ready, as he tells us in this Epistle, to adopt Simeon’s words if it be God’s will, ‘Now lettest Thou Thy servant depart in peace.’ The consolation arises from being one with Christ, being found in Him; and the Greek word for consolation is cognate with that used as a name of the Holy Ghost, the Paraclete, the Comforter. Thus the consolation in Christ is the result of the indwelling of the Holy Spirit.

if any comfort of love. The first clause referred to consolation divinely sent, this speaks of the blessing of communion with the brotherhood of Christ on earth. The people of the Lord speak often in love to one another, and thus take heart themselves, and breathe courage into others for the struggle with and against evil. The word which the apostle uses marks this as the special comfort to which he refers, the building up of one another by spiritual converse.

if any fellowship of the Spirit. This is that communion of the Holy Ghost which forms so usual a member in the apostolic benediction. Thus the clause becomes a parallel to the previous ‘consolation in Christ,’ as the next clause is parallel to the ‘comfort of love.’ To interpret the words ‘fellowship in spirit’ of Christian brethren among themselves destroys the symmetrical arrangement of the verse, and makes of this sentence little that is not expressed in the words ‘comfort of love’ which have just preceded.

if any tender mercies and companion. As they had shown to be true of themselves by their sending to him in his imprisonment. Now as they had manifested their love to him, their father in the faith, he is about to claim a like love to be shown towards one another as brethren. This same word for ‘tender mercies’ is fitly explained in Colossians 3:1 by the addition ‘forbearing one another, and forgiving one another.’ 

Verses 1-11
Exhortations to unity and humility enforced by the example of Christ, 1-11.

Following up the exhortation with which the last chapter closed, that the Philippians should stand fast in one spirit, the apostle proceeds with a like teaching. He takes for granted that they have found in Christ consolation under the trials which have befallen them, also that the love of their fellow-Christians has yielded them comfort, and that through the Spirit they feel inward communion with all the brethren, and therefore they are moved by loving-kindness and compassion. Let them show these feelings towards him that he may rejoice over them, and towards one another, that they may learn and practise humility. This was the great lesson of Christ’s life on earth. He had been with God, and was God Himself, from all eternity, and had no need to make a struggle for the Divine character, which was His already. Yet from this majesty He, of His own will, came down, and took the nature of humanity, and endured its greatest humiliations, even submitting to die upon the Cross. For such display of lowliness He is now at the right hand of God, exalted, and to he worshipped by the whole creation as Lord of all, to the glory of God the Father.

Verse 2
Philippians 2:2. fulfil ye my joy. The Philippian church had already caused him much joy (see Philippians 4:1-10): there is, however, one thing yet wanting. He has little blame to bring against them, but there is reported to him some want among them of unity of spirit, and the apostle’s joy will not be complete till this is attained.

that ye be of the same mind, lit. think the same thing. An expression indicative of most complete unity, the high ideal after which the Christian must strive, and which Christ invokes in His prayer ‘that they all may be one.’ The apostle proceeds to indicate the means whereby an advance towards this ideal may be furthered.

having the same love. All striving alike after this highest Christian grace, and not being content to be surpassed by any in this struggle. Thus would they all increase and abound in love toward one another and toward all men. This relates to the inward feeling to be cultivated.

being of one accord, having the same desires, and aiming at the same objects. Thus would their outward behaviour and pursuits be no source of strife.

of one mind. Thus his language reaches a climax in this strengthened form of the first clause. It crowns the whole work if such unity be reached that the minds are not alike only, but feel as one.

Verse 3
Philippians 2:3. Do nothing through faction or through vain-glory. There is no verb expressed in the original, but this in such an earnest exhortation is at once supplied. The reading which introduces the two prepositions is to be preferred, and in that form the two distinct evils against which St. Paul is speaking are more clearly noted. He is exhorting to unity, and he knows that there are no greater foes thereto, than that party spirit which causes men to take sides on any question, and mars their oneness of aim, or that empty self-conceit which fills a man with undue esteem for himself, and so makes his self-importance range him in opposition to everybody else. Against both these he warns them. Through a misconception of its derivation, the word rendered ‘faction’ is constantly in the Authorised Version translated ‘strife.’ The two Greek words thus connected have nothing to do with one another, and though ‘faction’ may lead to ‘strife,’ we can hardly speak of strife as a motive for action in the same way as we do of ‘party spirit’ or ‘faction.’

but in lowliness of mind. That is, act in this spirit, not in the other. Set a low value on yourselves, and to do this he urges further

each esteeming other better than himself. In this way a man will grow willing for Christ’s sake to range himself ever at the bottom of the list. Thus the beginnings of rivalry will be prevented and vain-glory banished away.

Verse 4
Philippians 2:4. not looking each of you to his own things, but each of you also to the things of others. According to the best texts, this is another participial sentence continuing the explanation of means towards attaining the great end of oneness of mind. The apostle does not exhort men to cease to look to their own things, for he knows this would be impossible, but he would have them, as they look to their own, in the same degree to look to the things of others. Another form of the precept ‘to love one’s neighbour as oneself.’ St. Paul uses the indefinite phrases, ‘his own things,’ ‘the things of others,’ because he would make his exhortation apply to all men at all times. He includes in it every interest of whatever kind by which men are bound to one another. And by the word ‘look’ he would make each of us a watchman, ever on the look-out lest in thought for himself, he is missing any occasion where he should equally think for his brethren.

Verse 5
Philippians 2:5. have this mind in yourselves which was also in Christ Jesus. He has already said ‘be of the same mind,’ ‘be of one mind,’ and thus pointed towards a grand ideal. He now sets forth that ideal, as it has once been seen embodied in Christ, the great Exemplar.

Verses 5-8
EXCURSUS ON CHRIST’S HUMILIATION
Philippians 2:5-8.

In this passage St. Paul speaks more definitely than in any other of the mystery of the Divine and human in Christ Jesus, and of the relation between the two natures in our Lord’s life on earth. Consequently his language has formed a ground of much discussion to all those who have desired to look more deeply into that mystery. It should be noted, before we ..speak of those opinions which have been put forward as essays towards the exposition of the wondrous self-abasement of the Son of God, that the apostle in these verses speaks of Him who so emptied Himself as being through all times Christ Jesus. St. Paul employs in the whole passage the conjoint names, which indicate that their possessor was always God and man. The Divine person existed from all eternity, but in St. Paul’s language he is ever Christ Jesus; and whether he wear the form of God or the form of a servant neither adds to nor detracts from the truth of His divinity. He possessed it always, but did not deem it a glory which should be clutched tenaciously, when man’s salvation could be wrought He therefore laid aside its exercise, not its essence, while He lived as a man, and for the work of redemption. His mighty acts, by which at intervals He caused the Godhead to shine forth through the environments of the flesh, were but a little part of His earthly life. He was for the most part seen and known as the servant of God. He held meanwhile, but consented not to use, His Divine powers and rights. This was His emptying of Himself so far as the apostle speaks.

And for a time the language of St. Paul sufficed for the needs of the Christian church; but after men began to speculate on, and to attempt to describe in their own words, the nature of the personal union, two erroneous tendencies manifested themselves. Some have in their definition so blended the Divine and the human, that the latter has almost, or altogether, disappeared; while others have kept the severance so strongly marked between the two, that in Christ they have made God to appear as no more than an ally or companion of a chosen member of the human family.

It is not very probable that theology will ever advance much nearer than it has done to an expression of the nature of Christ’s act of condescension, but to notice briefly the various forms of opinion on the subject cannot be without interest, and may warn against error, if it brings us no clearer light of truth.

Before the time of Apollinaris, who was bishop of Laodicea after the middle of the fourth century, there can hardly be said to have been any controversy relating strictly to the union of the two natures. Those heretical teachers who lived before the date of the Nicene Council, as a rule, denied either one or the other nature to Christ altogether.

The Gnostics, who taught that the body of Christ was in some way unreal, gave Him no true alliance with the flesh, but denied the manhood of the Saviour. After them, those teachers, of whom Praxeas is the representative, dwelling unduly on such words of Christ as ‘I and my Father are one,’ impugned the distinct personality of our Lord’s Godhead, and taught that He was a manifestation of the Father under a human form. On the other hand, some, like Theodotus, and after him Paul of Samosata, taught that the Lord was only man. Nobler indeed than any other man, but not Divine. The Logos dwelt in Him more abundantly than in any beside, and through His moral excellence He won a Divine dignity. And it was against Arius, who denied the eternal existence and true divinity of Christ, that the Nicene Fathers (A.D. 325) formulated the first creed, in which, of course, their desire was to maintain the integrity of His Godhead; but while they did this in the expression ‘of one substance with the Father,’ they also asserted the truly human nature in the phrases ‘who was incarnate,’ and ‘who was made man.’

After the Nicene Council, filled with an earnest desire to maintain the divinity of Christ, to which need by the exigencies of the time the attention of the orthodox was then mainly directed, Apollinaris was led, in his attempts at definition, to give up the integrity of His manhood. He taught that the human and Divine in the Logos were united from all eternity, but that at the Incarnation the Christ took only on Him the body and animal soul of humanity, bringing from heaven that which corresponds to the human spirit. Thus was Christ not completely man, and therefore never could have redeemed our nature, as was fully set forth by the opponents of Apollinaris, and by the Council of Constantinople (A.D. 382), in which his teaching was condemned.

An error in an opposite direction was soon after broached by Nestorius, and those who thought with him. Disliking the term ‘mother of God,’ which was then applied to the Virgin Mary, they held that she might with more propriety be called ‘mother of Christ.’ But with this distinction they also taught that she only gave birth to a man in whom the union of the Logos with humanity had its commencement, and that the union was only completed when Christ was baptized. Thus the human nature was made to be merely the tabernacle of the Logos, and there was no personal union between the two natures.

As Nestorianism denied the true personal union, Eutychianism, about the same date, made, after the incarnation, but one nature to be in Christ, and is the type of all the doctrines known as Monophysite and Monothelite, which have flourished most among the speculative and mystical thinkers of the Eastern church. The prevalence of Eutychianism led to an appeal being made on this theological question to Leo, bishop of Rome, and his famous ‘Letter to Flavian’ brought men back from their subtleties of definition, for a time at least, to the true teaching of Scripture: ‘Christ, complete as to His Godhead, complete as to His manhood, very God and very man.’ By the decision of the Council of Chalcedon (A.D. 451), both Nestorianism and Eutychianism were condemned. The former was revived in some degree at a later time in the West by the Adoptionists, who taught that there was difference in the sense in which Christ was Son of God in His Divine and in His human nature; that as man, Christ could only be called a Son by ‘adoption.’

These are the representative errors on this doctrine which arose before the beginning of the ninth century, and after that date there is not much to be noticed in the discussions of the Schoolmen which differs, on the question of the union of the two natures, from what had been brought forward by those who went before them; though the mysticism of the fourteenth century indulged in most fanciful speculations, which made men forget the purpose of the incarnation, and that for man’s salvation it must be followed by the crucifixion and the resurrection. The teaching of the Mystics was, that as the Son is eternally brought forth by God in Himself, and given to man through His birth of the Virgin, so in all Christians there is constantly an incarnation proceeding. The Son is born in them. Thus the mystic teaching makes no distinction between the incarnate Son Himself and the devout believer who is spiritually united to Him.

In the stirring times which accompanied and succeeded the Reformation, there was a substantial accord among all the Reformed communions in the confession of the whole and undivided personality of Jesus Christ, though between the Lutheran and Reformed continental churches there was some difference in teaching in respect of His humiliation. The former taught that Christ existed as God-man from all eternity. The Logos at the incarnation assumed the human nature, and before the God-man could take on Him the form of a servant He must empty Himself of (or another expression was, veil) His Divine form. The humbled state began with the conception and ended with the burial.

The Reformed held that the Incarnation was the humiliation, and that the absolute Logos was existent in a developing life and consciousness as the Logos made man. It will be seen that the Lutheran opinion had a leaning toward the old Eutychian form of error, in dwelling too much on the Divine; the Reformed might be pushed on to Nestorianism, from its tendency to mark off too distinctly the human in Christ.

It was not long after the Reformation, however, that Socinianism appeared, and either in its original form or in some kindred shape, Arianism first, Humanitarianism afterwards, spread itself from Italy and Poland over Holland, Germany, and England. What Socinus taught was that Jesus was merely a man, but free from original sin. At His baptism the Divine power descended upon Him, and enabled Him to do the works recorded of Him. Yet His death was only a martyrdom for truth’s sake, and in no sense a propitiation. At His resurrection He received a sort of delegated Divine power, and therefore may be reverenced and addressed in prayer as a representative of the power of God. But even this teaching admits far too much of the supernatural to satisfy the rationalistic spirit which arose after it and out of it.

Every contradiction must be removed from the idea of the historical Redeemer, and so the descent began. The union between God and man was impossible, all true divinity was denied to Christ, and in the Deism of England as well as in the theology of Germany Jesus became nothing but a man.

Through modern philosophical opinions (of Kant, Schelling, and Hegel) concerning the Ideal Christ, the doctrine of the Person of Christ has been rescued from the infidel theories of the Rationalists, and by Schleiermacher the ideal theory has been brought into some connection with theology. His doctrine, however, only maintains that Jesus was born without sin, or the possibility thereof. The humanity of Jesus passively receives the power of God; but he denies any personal union of the human and Divine nature; and the indwelling of God in Jesus is the realization of the idea which man’s consciousness has of its own possible sinlessness.

These philosophic teachings have in very recent times exerted great influence upon the divines of the Lutheran church, and have impelled them to undertake to set forth a true conception of the union between the Divine and human natures in Christ. And speculations upon the Question of the state of humiliation of the Godhead have gained much prominence of late years. According to’ one view, the Logos is represented as limiting Himself in the incarnation, surrendering then His eternal self-conscious being, and thus being found in our nature, He gradually expanded again into one Divine-human existence, the development progressing until the ascension. The Holy Ghost is supposed to be the energy whereby the gradual restoration of the Logos to Himself is conducted in proportion as His human faculties expanded.

Others teach a modification of this theory. They do not consider that the Logos underwent a self-depotentiation, but that he was limited in his self-bestowment on the man, according to the gradual ability of the human nature to receive the Divine.

But such theories make the Divine-human person to be not the result of the incarnation, but as following upon the final development of the manhood, till which time the human consciousness could not fully grasp or be grasped by the Divine which was to be united with it. The Logos thus put a limit on His self-communication till the human susceptibility had obtained more complete development.

The first named of these views represents the Logos as suppressing or renouncing all that could not yet find room in humanity; while the second teaches that the union of the two natures was not completely accomplished till there grew to be a human consciousness in Jesus able to be appropriated, and also itself able to appropriate.

Both are attempts to throw light upon the language used by the apostle in this chapter, but in the attempts we are presented with greater difficulties than lie in St. Paul’s words. For, taking the first exposition, it is hard to see how the Logos can, without detriment to His essential qualities, strip Himself of self-consciousness; or, when so stripped, of what advantage the Logos deprived of personality could be to humanity-The second theory disturbs our conception of God, and seems to suspend for a time the existence of the Trinity, and so far from making our appreciation of the union between the Divine and human more complete, makes either the Divine to convert itself into human, or the two to exist side by side, without any union at all.

In striving to escape from the difficulty of the double consciousness of our Lord in one indivisible Person, these theories raise up difficulties far more in number, and as great in their importance; and the history of these and kindred speculations is an evidence that for us the doctrine is not to be divested of its mystery, and that we tread then on safest ground when we use such words concerning it as are supplied to us by Revelation.

Verse 6
Philippians 2:6. who being originally in the form of God, counted it not a prize to be on an equality with God. In this exceedingly difficult and important passage, it is necessary to say something of the separate words of the verse, but it should be borne in mind that the words each form part of a context without reference to which they cannot be rightly understood. The apostle is enforcing the lesson of humility, and the avoidance of all factious or self-seeking conduct, and Christ’s example is pointed to for this end. ‘Christ being in the form of God:’ here the word ‘being’ is not the usual simple substantive verb, but a stronger word which is employed when the nature of a thing, in contradistinction to its mere existence, is to be predicated. Here it relates to the existence of Christ before His manifestation in the flesh, and its fuller force is fairly represented by the addition of the word ‘originally.’ ‘Form’ is here all that makes a thing to be recognised for what it is. Hence, when ‘the form of God’ is spoken of, we must understand all those attributes which make the Divinity known as such. All these the apostle says Christ had originally, and in this way was ‘in the form of God,’ though He had not been manifested unto men. It is of this clause that the next words have been taken by the Authorised Version to be an expansion. ‘He thought it not robbery to be equal with God.’ Nor would it be so. For, since he from the first had all the essential attributes of the Godhead in Himself, to make Himself equal with God would be but to have and hold what was His own. But this is not in harmony with St. Paul’s argument, who does not wish to dwell on what Christ might rightly hold as His own, but on what He laid aside. It is therefore better, and more in accord with the original construction, to make this clause connected closely with what follows. The structure of the sentence is: He did not do one thing, but He did another. What Christ did not do was this. He did not count His equality with God as a prize to be held fast. He possessed this equality, but consented to forego it for a time, that He might work out the salvation of men. Thus he became an instance (how mighty!) of one who looked not at His own things, but also at the things of others. This rendering is in entire accord with the reasoning of the apostle; and for proof that the original may be so taken, the reader is referred to the notes of Dr. Light-foot on this Epistle, where the subject is fully discussed.

In the words ‘to be on an equality with God,’ the Greek shows the equality contemplated is in all the attributes and qualities of the Godhead. To express this the neuter plural is used, and so Christ is not mentioned as a person equal to God, but the equality is predicated of Him in all things.
In a somewhat different sense from either of the above, the words have been taken by some in the sense that Christ did not think of His equality with God as something which He, having seized, must carefully guard, and so could not venture on laying it down at all. But this rendering does not do justice to what St. Paul is dwelling on, that Christ for the sake of mankind laid down of His own will that which He had from eternity, and His right whereto none could question.

Verse 7
Philippians 2:7. but emptied himself, taking the form of a servant. This literal rendering of the Greek expresses by a figure the act of Christ in the incarnation. But no figure ever exactly represents that for which it is put, and must therefore never be too closely pressed. For the various expositions of the text, see Excursus subjoined to Philippians 2:11. It is, however, certain that St. Paul did not intend us to understand by the word ‘empty,’ that from Christ by the incarnation the Divinity was altogether withdrawn. The glory of the Godhead was still there, and manifested itself often in deeds of power. He was still Himself, the Divine in person, though instead of the ‘form of God’ He for a time condescended to wear the ‘form of a slave.’ ‘Taking the form of a servant,’ this was the manner in which the emptying of the text took place, and has suggested for the translation another figure, ‘to divest.’ Christ had possessed from eternity all those qualities and attributes which are distinctly Divine; these He now, as it were, puts off, lets them not constantly be seen, and wears the character and manifests the attributes of a servant. But as the figure ‘to empty’ might be pressed to say too much, for the Godhead remained though it was veiled; so ‘to divest’ is in danger of saying what is inexact in another way, and painting the Divine character as something so distinct from the human, that the God-man would be made not one but two persons. That which the world has only known in Christ, it is no marvel that it has no language to explain.

being made in the likeness of men. The verb signifies ‘the coming into any state of being.’ Christ at His incarnation entered on a new manifestation of Himself. He had before been in the form of God, He now assumes a human likeness. And it is said ‘of men,’ that we may understand the expression generally of the human race. Thus the apostle’s words avoid any sense like that in which the Docetæ of old spake of Christ’s human body as a mere phantom, and St. Paul says, He wore on earth the human figure, a form such as is common to men.

Verse 8
Philippians 2:8. and being found in fashion as a man. Being found, that is of those by whom he was seen and known. This was constantly expressed by those who saw and heard Him: ‘Never man spake like this man;’ and even the centurion (Mark 15:39), while styling Him ‘Son of God,’ speaks of Him as ‘this man,’ and St. Peter in his Pentecostal sermon calls Him ‘Jesus of Nazareth, a man approved of God unto you.’ 

in fashion, in all those outward particulars which the eye can note as in human growth and human needs, human sense of pain and human capacity for death, in every way and manner resembling the usual type of mankind.

as a man. He was more than man, but the Divine in His nature He deigned to shroud and keep out of sight on most occasions, so that to the people of Nazareth, whose want of faith checked Him from mighty works, He seemed but as ‘the son of the carpenter.’

he humbled himself. As though it were not enough to lay aside the Divine and consent to wear the human form, His self-abasement went still farther, and went, too, of His own will.

becoming obedient even onto death, yea, the death of the cross. He became obedient, for He had taken the ‘form of a slave.’ His obedience was yielded to the Father, as we may learn from the agonized language in Gethsemane: ‘Not my will, but Thine, be done.’ The scheme for man’s redemption was framed in the counsels of the Godhead from all eternity, and the consent of the Son of God made one part of that counsel. So that of ‘His own will lie suffered, and yet the Divine was so far veiled, the human in Him so far manifest in His agony, that He can speak to His Father of the coming death as ‘Thy will.’ And in Him obedience was carried to its farthest limit. Even in the slave’s lot there comes a point at which resistance may be expected and justified. Toil and pain He may endure and not rebel, but to accept death when it might be avoided is the extreme of humiliation. Yet even this Christ chose to do for men, and to the humiliation was added degradation, for He died upon the cross, a death reserved only for the worst criminals and malefactors.

Now we may see how the whole picture of Christ’s humiliation fits into the apostle’s argument He looked also on the things of others. He beheld man’s fallen state, man made in the likeness of God, and to rescue him, came down from His eternal glory and dwelt as a man among men, and fathomed the lowest depths of humiliation and of suffering.

Verse 9
Philippians 2:9. Wherefore also God highly exalted him. This refers to the fact that at the ascension it was in ‘the likeness of men’ that Christ ascended into heaven. Thus was He exalted in the body of His humiliation, and the exaltation thereof corresponds to the debasement to which He voluntarily submitted. As His humiliation was the lowest, so His exaltation was the highest, for the form of man has been received at the right hand of God. As Son of God, Christ is only where He was before, but as Son of man He has received from the Father honour in return for His sufferings.

and gave unto him the name that is above every name. St. Paul has his mind still full of the thought of the voluntary humiliation, and so he represents the gift made by the Father to the Incarnate Son as a gift of grace. And this agrees with the language of Jesus (John 17:5), where He prays: ‘Father, glorify Thou Me with Thine own self with the glory which I had with Thee before the world was,’—words in which the Son of man preserves the character of one who has emptied Himself of glory, but who still is the Eternal Word who in the beginning was with God. The person is not changed, only the ‘form of a servant’ is voluntarily worn by Him who afore had worn the ‘form of God.’

The best MSS. give ‘the name’ instead of ‘a name,’ and the reference is probably to that supreme name of God which among the Jews was held as incommunicable, a name which represented the concentrated omnipresence of the Godhead, whose emblem in old times was in the Shechinah. In the vision of St. John (Revelation 19:11-16) the ‘name which no man knew’ is among the names of the Word of God, who is also called ‘King of kings and Lord of lords.’ It is worth notice that the name which was provided for the Incarnate Son (Jesus, i.e., Joshua) had by a special change which Moses made (Numbers 13:16) been compounded with the Tetragrammaton, the most sacred name of the Eternal, as though the compound should speak of salvation through Jehovah but with a human as well as Divine nature in Him who should be the true ‘Jehoshua.’

Verse 10
Philippians 2:10. that in the name of Jesus. The literal rendering keeps up for us, as is so often the case, the connection between Old Testament and New Testament phraseology. So we have (1 Chronicles 14:10) to ‘glory’ in the name of the Lord, and (Psalms 63:4) to lift up the bands in His name, and (Micah 4:5) to walk, and (Zephaniah 3:12) to trust in the name of the Lord. Jesus is henceforth to be the glory, the way, the confidence, and the adoration of His people.

every knee should bow. Thus to Christ does the Father assign the worship which He solemnly (Isaiah 45:23) under the old covenant claimed as specially His own. Thus God’s stamp is put upon what Christ had said of Himself, ‘I and my Father are one.’

of things in heaven. Of course the application is only to be made to such beings as can render worship; these in heaven are the angels, of whom it was said (Hebrews 1:6), ‘when he bringeth in the first begotten into the world he saith: And let all the angels of God worship Him.’

and things in earth. The human race, of whom Christ is to be owned for Lord, when all things are put under Him, and before He gives up the kingdom to the Father.

and of things under the earth. These are the spirits of the dead in the unseen world. That they were made conscious of the redemption wrought by Christ is to be inferred from many parts of the New Testament (cf. Colossians 4:9), and from such passages is drawn the teaching concerning Christ’s descent into Hades after His death. The sacrifice was for all those who by faith had rejoiced to see the day of Christ, and so we may not doubt that they were made sharers in the knowledge when the work of redemption was finished.

Erasmus had two misconceptions concerning this verse; he accepted the first clause as though it meant that at every mention of the name of Jesus the knees should bow, which, however reverent in act, is not the sense of the verse, but ascribes to the spoken word Jesus (as Calvin says) a magical effect, as though the power were in the sound. Erasmus also wrongly held that by ‘beings under the earth’ the demons were intended. Another equally false interpretation is that which applies the expression to the souls in purgatory.

Verse 11
Philippians 2:11. and that every tongue should confess that Jesus Christ is Lord. There is not only to be done to him that reverence of the body which shall acknowledge His divinity, but with ‘the best member that they have’ men shall give to Jesus the Divine Name. The word translated ‘Lord’ is that by which ‘Jehovah’ is constantly rendered by the LXX. To call Christ by this name is to acknowledge and proclaim His unity with the Father.

to the glory of God the Father. For in the worship of Jesus is God the Father glorified. For Christ is by God highly exalted, and in acknowledging Him as Lord of all, they give glory to God, who has made Him ‘King of kings and Lord of lords.’

Verse 12
Philippians 2:12. So, then, my beloved. The particle in the original is not equivalent to ‘on which account,’ or ‘wherefore,’ but merely the lighter conjunction by which an imperative or hortatory clause is attached to what has preceded.

as ye have always obeyed. This is the secret of all the joy in the Philippian Epistle. In the church there, his words, as spoken in Christ’s name, had ever been diligently followed. He had no cause for grief of any kind over them.

not as in my presence only. Do not only labour as you did when I was with you in the work of salvation. Their earlier zeal he had been witness of; he now begs that he may not find that his presence among them was necessary to sustain that zeal, but that they will prove it to have been of a true nature, a zeal for Christ, by their efforts while he is away from them, as in the nature of things he must constantly be.

but now much more in my absence. This would be the surest evidence, if the earnestness increased instead of abating when the apostle was absent.

work out your own salvation with fear and trembling. The apostle has in his thought for a moment the influence which perhaps his own presence or absence may exert on the congregation at Philippi. He would have them learn to be independent of him, and so he says, Work out your own salvation, and adds, because he knows the many dangers and temptations which will beset them, with fear and trembling, that he may impress on them the need for watchfulness and constant anxiety in this work. And he employs a verb expressive of complete and perfect accomplishment, that they may feel at now great results they are to aim. But in a moment, lest there should be any misapprehension of his meaning, and the Philippians should place trust in themselves, he adds a corrective.

Verses 12-18
Exhortations to advance in the way of salvation, to be lights in the world and a joy to the apostle, 12-18.

Having set before them the perfect example of Christ as an incentive to unity of mind, the apostle continues his exhortation, urging them to diligence in their Christian course, that they may prove themselves conscientious and worthy of the work which God has begun within them. Let them avoid murmurings and disputes, and thus by the light of their Christian example they may lead others from perverse ways, and may rejoice the apostle’s own soul with the feeling that he has not laboured in vain. If only they bring their faithful service as an offering to God, he will rejoice with them, and bids them rejoice also, even if his life-blood have to be poured out, as the libation poured over a victim in a sacrifice.

Verse 13
Philippians 2:13. for it is God which worketh in you. Thus only can your work have a beginning. The first movement comes from God. He bestows His quickening gift, and then you may improve what He has given by your earnest labour. So St. Peter (2 Peter 1:3-7) describes the groundwork of faith as the gift of God, to which, and in the strength of which, the struggling Christian may contribute grace after grace to the building up of the new man to the perfection of Christian love. And God’s work is in the soul of man; the evidence that men desire to foster that working is shown to the world by outward actions, and so this working may be called their own.

both to will and to work for his good pleasure. Even the wish to serve God comes from Himself, is roused first by Him in the heart of man; and when He has so awakened the mind, He bestows the energy, the working power, so that the wish may have its fulfilment. Yet still it is left to men to use, or leave unused, that power; with them rests that co-operation in the work which is needful before their salvation can be worked out. And God’s graces are bestowed because He willeth not the death of a sinner, but that all men should come to salvation. This is His good pleasure, and for the sake of its achievement. He is thus large in His bounty to men’s souls.

Verse 14
Philippians 2:14. Do all things without murmurings and disputings. Two hindrances are here contemplated to the right employment of the will and power which it is God’s good pleasure to bestow, There may rise within men a disappointment at the work to which God sends them, and thus they may murmur and complain instead of labouring as He intends; or they may stand still and not move, because they think more light should be vouchsafed before they make any attempt at progress. St. Paul’s own experience, and indeed that of all who walk as he walked, is that God does not always make all pleasing or all plain. Often men have to wait and be content with the message which St. Paul received, ‘Rise and enter into the city, and it shall be told thee what thou shalt do.’ If they go in faith as the blinded apostle went, then the scales fall off.

Verse 15
Philippians 2:15. that ye may be blameless and harmless. The verb implies that the process will be a gradual one, ‘that ye may become,’ and the whole context makes its clear that the advance will be one which will make itself felt by others. ‘Blameless’ no doubt primarily before men, but also with the further sense of 1 Thessalonians 3:13, that they may be presented blameless at the coming of our Lord Jesus Christ. ‘Harmless,’ the word used, Matthew 10:16, as a description of the Christian character, and explained, Romans 16:19, in such a way as to show that it is without any admixture of evil, pure,

children of God. As Dr. Lightfoot points out, the reference is to the description of the children of Israel (Deuteronomy 32:5) in the LXX. God had chosen them, but they behaved with so much murmuring and want of trust in the wilderness, that they are described as no longer His children, but full of spots and blemishes, a crooked and perverse generation. That the ‘children of God’ shall be known unto men by their works is declared by St, John (1 John 3:10), ‘they will do righteousness and manifest brotherly love’ the very marks on which St. Paul insists in this Epistle.

without blemish. The thought no doubt goes back to the description of the spotless victims which alone were fit to be offered to God under the old covenant, and which spake typically of the Lamb without blemish and without spot of the Christian covenant. As their Master was, so His followers must strive to be.

in the midst of a crooked and perverse generation. The spirit of Christianity is that Christ’s people are not concerned only for their own salvation, but that all men should come to the knowledge of Christ. For them, therefore, it is God’s intent that they should not be taken out of the world, but only be kept from the evil, and that their conduct should make them like the salt of the earth, a purifying and saving influence wherever they are.

among whom ye are seen as lights in the world. The word rendered ‘lights’ is found only here and Revelation 21:11 in the New Testament. In the LXX. it is used for the luminaries in the sky, and in classical writers for ‘windows’ through which light is admitted. The sense of ‘luminaries’ is no doubt that which St. Paul intended. Christians are to be the lights of the world, shining, however, with the reflected light of Him who is the only true light. The verb ‘ye are seen’ refers both to the duty of the servant of Christ to let his light shine, and also to the certainty that in the end such light will gain attention and attract followers. Men through it will come to glorify God.

Verse 16
Philippians 2:16. Holding forth the word of life. Here also there seems to be a double application possible of the verb ‘holding forth.’ It may mean ‘setting forth’ by your conduct, what the word of life has been able to do for you: how it has made your life a real one, and done it by directing you to the life eternal; or it may imply that Christians are to act the part of evangelists, and carry to others the glad tidings, from which they draw such joy for themselves. The ‘word of life’ in either case is the Gospel of Christ, showing itself in its effects, or preached by His messengers.

that I may have whereof to glory. This is a strong phrase, but somewhat frequent in St. Paul’s writings. When it is read in the light of its use in other places, such as ‘God forbid that I should glory, save in the cross of our Lord Jesus Christ,’ we can understand its meaning here. It is used in no sense of boasting over his own work, but in a sense of exultation over the victories won for Christ.

in the day of Christ. When He shall appear as judge, to take account of the work of all men.

that I have not ran in vain. Also a figure of frequent occurrence with St. Paul, and appealing to the feelings of the Gentiles, among whom races of all kinds were a frequent spectacle. His whole life was a race for souls, ‘If by any means I may save some.’ We may well understand then the feeling of exultation when he contemplates such a church as that which he had been privileged to found in Philippi.

neither laboured in vain. The word implies labour of great difficulty, and weariness, and is constantly applied by St. Paul to the toils which he and others underwent in their missionary journeys (2 Corinthians 11:23; 1 Thessalonians 2:9, etc.).

Verse 17
Philippians 2:17. Yea, and if I am offered. The literal meaning of the verb is, ‘to be poured as a drink-offering’ over a sacrifice. And the thought in St. Paul’s mind continues from the previous verse. I have laboured even to weariness, but I am ready to do more than this. I am ready to die, if my death would help to strengthen you in the faith. This he expresses by a figure familiar enough to the people among whom heathen sacrifices were common. In such sacrifices, that the offering might be rendered the more acceptable, wine was not unfrequently poured over the victim which was offered. The apostle is willing that his life should be looked upon in the same light, as ready to be spent in any way or sacrificed, if so be the cause of Christ may be helped thereby. It is not necessary, because the apostle has used the figure here, to suppose that he saw at the time of his writing any special danger of immediate death. On the contrary, in Philippians 2:24 of this chapter, he expresses a hope that he may soon come to Philippi. But we can see from a later use of this same verb (2 Timothy 4:6), ‘I am already being offered,’ that he counted his whole life as devoted in the daily sacrifice of all for Christ

upon the sacrifice and service of your faith. The word rendered ‘service’ here implies ‘a religious service,’ and seems to indicate that the apostle was regarding the Philippians as themselves the ministers in the offering of their works done in faith to God. Thus they brought their faith as the sacrifice, and were themselves the offerers. The preposition would have a slightly different force with the two nouns. The apostle is ready to be poured out on the sacrifice at the time when it is offered, if only it may be offered.

I joy and rejoice with you all. That St. Paul had reached that stage of the Christian advancement when be could say ‘to die is gain’ is seen from this Epistle. We need not then wonder at his joy over the prospect of departure, especially with such a thought to cheer him as the faith exhibited by his converts. That they should rejoice, and be encouraged by him to do so, is also natural, and makes up largely the theme of this present letter.

Verse 18
Philippians 2:18. and in the same manner do ye also joy and rejoice with me. There are two offerings in the contemplation of St. Paul: his own, as he is poured out on the sacrifice; the offering of the faithful lives of the Philippians which they themselves are to make. He does not intimate whether the power of Rome, or his own continued toils, shall be the agency employed to pour his life forth. But both offerings are subjects for joy. He cannot restrain his triumph at the one, and in like manner he bids his friends feel equal joy at the offering which he is making and being strengthened to make unto his Master.

Verse 19
Philippians 2:19. But I hope, in the Lord Jesus, to send Timothy shortly unto you. The verb is the same which is rendered ‘hope’ immediately in Philippians 2:23, and there is no need for any variation of rendering. ‘In the Lord Jesus’ is equivalent to ‘through the Lord Jesus,’ It was to Jesus he looked in all his need. Of Timothy the Philippians had knowledge already, since he had been there with Paul in the first visit, and we can imagine that the youthful disciple would have won him friends who would be glad to hear of the prospect of his visit. We have no intimation anywhere of the stages through which the hearing of St. Paul’s case at Rome passed, but he must have observed the tendency of events somewhat to be in his favour before he wrote this verse. There is nothing, however, to guide us very definitely to the date of the Epistle in those two years’ imprisonment, except the time which must have been spent in the journey of Epaphroditus, and in his labours in Rome and consequent sickness. We cannot be far wrong, in view of these various events, if we place the date of the Epistle in the latter of the two years.

that I also may be of good comfort, when I know your state. The comfort which the apostle seeks is that encouragement which would be drawn from a knowledge that the Philippians remained stedfast in the faith.

Verses 19-30
Of his intention soon to send Timothy, and of the immediate return of Epaphroditus, 19-30.

The apostle now turns to personal matters about which he is sure from their behaviour that they will be interested. I hope, he says, soon to be able to part with my companion Timothy and send him to you. He will bring me word of the condition of the Philippian church, and is truly attached to your welfare, since he was with me on my first visit. Others have interests of their own, he like a child treads faithfully in my steps, works in all things as I work. I do not know what turn my cause may take, but when that is known, I shall send him to you. And I am not without hope that I myself may be set at liberty and come to you soon. Your messenger, Epaphroditus, I send at once. Thus will your anxiety be relieved, and his mind be comforted. He has been at death’s door through his labours in my behalf. But God was merciful to me as well as to him, and spared him. When he arrives at home, treasure him much for his work’s sake.

Verse 20
Philippians 2:20. For I have no man like-minded. That is, like-minded with myself, whose soul equally with my own will be filled with affection and interest for you.

who will care truly for your state. This word ‘truly’ is used by Paul in another place of Timothy (1 Timothy 1:2), where he styles him ‘his true child in the faith.’ We can see then that the sense here is ‘genuinely,’ and the ‘care’ is that intense anxiety which St. Paul speaks of (2 Corinthians 11:28) as his own lot in ‘the care of all the churches.’ It is the thought which admits no rest till the object of it is quite secured, and hardly then, but finds new anxiety for itself.

Verse 21
Philippians 2:21. For they all seek their own, not the things of Jesus Christ. We find other times in St. Paul’s life when this bitter sense came upon him. So when he writes (2 Timothy 4:10-11), ‘Demas hath forsaken me, having loved this present world . . . only Luke is with me.’ In the ‘things of Jesus Christ’ we must not only understand all that is connected with the preaching and advancement of the Gospel, but such matters also as most nearly concerned the apostle himself, the prisoner of Jesus Christ, as he elsewhere calls himself. In this we can see the reason why, till the course which events would take was better known, he could not suffer Timothy to leave him.

Verse 22
Philippians 2:22. But ye know the proof of him. No mention of what was done by Timothy at Philippi occurs in the Acts, but such events call forth display of character; and we may be sure that when St. Paul suffered, Timothy took all the share he could in what his ‘father in Christ’ had to bear. That his service showed a child’s faith and love we may gather from this verse.

that as a child serveth a father, so he served with me. Both services were rendered to God, therefore St. Paul writes he served with me; but that he may also express the obedience and self-surrender of Timothy, he describes it as service also yielded to himself in the most filial manner.

in furtherance of the gospel. The preposition is ‘unto.’ They were bond - servants unto the Gospel. Whatever, therefore, would advance its progress, it was their bounden duty to undertake, and in this work St. Paul found Timothy a labourer worthy to be set by his own side.

Verse 23
Philippians 2:23. Him therefore I hope to send forth-with. The adverb here implies that the prospect appeared very immediate. There must have been a constant fluctuation of mind for the apostle in this imprisonment, for he had arrived at Rome (Acts 28:21) before any charge against him had been forwarded to the Jewish community, and yet the manner in which he had appealed was sufficient warrant for keeping him in custody in expectation of the charges which might be laid against him.

so soon as I shall see now it will go with me. Of course, if he could let Timothy go to them, it would be because he did not need his presence so much, and that would indicate that his cause was going on satisfactorily. Something of this is also intimated in the Greek verb, which has the sense of seeing both clearly and to some distance forward.

Verse 24
Philippians 2:24. But I trust in the Lord that I also myself shall come shortly. Here he uses the same adverb of his own coming which he had used in Philippians 2:19 of the sending of Timothy. We can see the great naturalness of the language here. As he writes of Timothy’s visit, his heart warms and his hopes rise at the thought, and soon he advances from ‘shortly’ to ‘forthwith,’ and looks forward to his own journey consequently as nearer at hand. Here, as before, he does not let his hopes obscure the thought that his coming or absence is in the hands of the Lord.

Verse 25
Philippians 2:25. But I counted it necessary. In our idiom we should say ‘I count,’ but the Greeks put their verbs in epistolary writing into the tense which would be true not only at the date of the writing, but also at the date of receiving the letter. We have no such indefinite tense, though some-times we use our present in a similarly indefinite way. It was necessary that Epaphroditus should be sent, for he would hardly recover thoroughly, while longing to go home; nor could the Philippians be happy till they saw again their messenger, whose work in their stead had cost him a severe sickness, and nearly his life. He must go back at once.

to send to you Epaphroditus my brother. The name only occurs in the N. T. here and at Philippians 4:18. There is another form of it (Epaphras) found in Epistles of this same time, Colossians and Phlippians; but as the apostle has written the name in this Epistle in the longer form, and in the other places in the shorter, we may almost surely conclude that different persons are intended. He is called ‘brother’ by St. Paul, as a member of the same Christian fellowship. The subsequent epithets rise to a higher level.

and fellow-worker. A title applied to those who, like the apostle, laboured for the spread of the Gospel by their missionary preaching. So it is used of Aquila and Priscilla (Romans 16:3), of Timothy (Romans 16:21), of Titus (2 Corinthians 8:23).

and fellow-soldier. Implies that a more devoted service still had been called for from those to whom the title is given. It is only found elsewhere applied to Archippus (Phlippians 1:2), on whom an important charge was laid which required good heed that he might fulfil it. It was not only work to do, but enemies to resist.

but your messenger. The Greek is the word ‘apostle,’ but it cannot have that restricted sense here, though some good authorities so render it. It is not given as a title except to the twelve, and those who like Paul and Barnabas were placed on the same level with the first apostles in the earliest days of the Church.

and minister to my need. The noun here signifies primarily ‘one who discharges some public function,’ and it is applied to magistrates, kings’ servants, and others; but it soon came to have a special signification, and to be used for one who performed religious services. This use of it has no doubt had some influence on the minds of those who would translate ‘apostle’ in the previous clause. The word appears in our English ‘liturgy,’ but almost certainly here signifies no more than that Epaphroditus was the representative of the Philippian Church in the mission to Rome. St. Paul may have selected the word, which had these various shades of meaning, to indicate that he felt the service done unto himself was in a sense a religious work, and done unto Christ’s cause as well as to the individual prisoner.

Verse 26
Philippians 2:26. Since he longed after you all. St. Paul testifies to the same longing in himself in Philippians 1:8.

and was sore troubled. The strength of this word will be recognised from its being used (Matthew 26:37; Mark 14:33) of Christ’s agony in the garden (Authorised Version, ‘to be very heavy’), and nowhere else in the New Testament. Its strong character is not unsuited to the feelings of one who has been very sick at a distance from all his friends, and in his recovery feels that home is the only place in which he can thoroughly recover,

because ye had heard that he had been sick. There can be no question that a considerable amount of time must have elapsed since St. Paul came to Rome before these words were written. The Philippians first had to learn of the apostle’s need, to make their collection and send it. After this we cannot think that it was immediately on the arrival of Epaphroditus that he fell sick, for the apostle plainly implies that he had exerted himself and so brought on his sickness. This becomes known at Philippi, and the anxiety of his friends has been reported at Rome.

Verse 27
Philippians 2:27. For indeed he was sick nigh unto death. Such a sickness must also in all probability have extended over some time. And St. Paul’s words indicate that the report which the Philippians had heard had come short of the reality.

but God had mercy on him. The phrase is common in the Gospels in the petitions to be healed which men utter to Jesus. St. Paul does not consider that for all men it is a mercy to them that they be taken away, though he can say of himself that ‘to die is gain.’

and not on him only, but on me also. For there appears only to have been Epaphroditus and Timothy to whom the apostle could look with confidence at this time. To lose one at such a time would have been a crushing stroke.

left I should have sorrow upon sorrow. St. Paul does not mean by this that he would have had the sorrow of mourning over Epaphroditus’ death added to the grief which he had felt while he was sick. He rather regards his life as an heritage of sorrow, from which sorrow never departs, and he says that to this, his wonted grief, the death of his friend would have brought an addition of sorrow. That this was St. Paul’s view of his life we may see from Acts 20:23, where he declares that the Spirit bears him witness that in every city bonds and afflictions await him.

Verse 28
Philippians 2:28. I have sent him therefore the more diligently. That is, because of his longing to return, and because I desired that he should be restored to health, for which result this was the surest means. ‘Diligently’ indicates that St. Paul had allowed no time to elapse after the recovery of Epaphroditus before he sent him away. The whole language bespeaks the tenderness of the apostle both for the sick man and his friends at home. Though he found solace and help in his presence, he would keep him no moment longer than was needful.

that when ye see him again, ye may rejoice. The adverb is so placed that it seems as though it was meant to qualify the last verb as well as the first. Indeed, some have taken it with that verb rather than with the former. ‘Ye may again have joy,’ which is fled from you since ye heard the tidings of his sickness.

and that I may be the leas sorrowful. For he could not be without sorrow as long as he knew of the anxious friends in Philippi. When their messenger was among them once more, the weight on the mind of St. Paul would be lightened.

Verse 29
Philippians 2:29. Receive him, therefore, in the Lord with all joy. Therefore, that is, because I have been so zealous in sending him to you as soon as he was able to come, receive him joyfully. ‘In the Lord’ marks what he would have the reception to be. It would be joy of the whole church for the restoration to health and to them of a member whom they so prized. It would be a joy with thanksgiving because they had in mind how gracious the Lord had been in saving the life of their friend.

and hold such in honour. There were not many such to find, and so he specially intends, though not expressly saying so, to bid them set high store by Epaphroditus when he reached. This is clear from the next verse, which does not speak generally, but particularly of the good deeds which he had done.

Verse 30
Philippians 2:30. because for the work of Christ. There is some uncertainty whether the last two words be not an addition of later date. Some MSS. read ‘work of the Lord’ instead, and some omit them altogether. ‘The work’ is a New Testament phrase for the work of preaching the Gospel (see Acts 15:38). The sense is the same whether they be omitted or left in.

he came nigh unto death. The original expresses a very close approach. ‘He drew near, even unto death,’ expresses the fulness of the phrase, in which the verb alone expresses the proximity, and the preposition which could have been dispensed with is added to give emphasis to the danger in which the life of Epaphroditus had been. The same purpose is served by the ‘for indeed he was sick’ of Philippians 2:27.

hazarding his life. This is according to a slightly different reading from the Authorised Version, but which has the support of the older MSS. Neither the word of the received text, nor of the version here given, is found elsewhere in the New Testament. The former implies that he neglected to take counsel for the safety of his life, the latter that he willingly put it in jeopardy. From this word a name ‘Parabolani’ was taken in after times for those courageous persons who in the times of plague and pestilence took the position of watchers of the sick. Such a word gives a vivid picture of St. Paul’s opinion of the conduct of Epaphroditus. It represents him as encountering the labour and danger which attended on St. Paul’s circumstances with full free will, and an entire disregard of consequences to himself, such as only true devotion could supply.

to supply that which was lacking in your service toward me. St. Paul does not imply any blame upon the Philippians in the word ‘lack.’ They could not all come to Rome, nor could he experience the liberal attentions which would have been poured upon him had he been among them. The lack was inevitable. Epaphroditus came as the representative of many, and would fain have multiplied both his powers and services, that he might not only be the bearer of their bounty, but the impersonation of their united love. In his zeal to do this, a hopeless toil, he was worn out in body though not in heart. The knowledge of what his labours had been makes the apostle say: ‘Hold such in honour.’ He uses here also again that word for ‘service’ which marks it as a votive religious act, as well as that it was done by Epaphroditus as a duty imposed by his fellow-citizens.

03 Chapter 3 
Introduction
Verse 1
Philippians 3:1. Finally, literally ‘as for the rest,’ a phrase which St. Paul not unfrequently employs when he is on the point of summing up in some final precepts the teaching of the previous part of an Epistle. This be appears to have intended here, but his thoughts are turned aside, and it is not until Philippians 4:4 that the exhortation of this verse is resumed.

my brethren, rejoice in the Lord. The word ‘rejoice,’ which may also be rendered ‘farewell,’ is likewise an indication that a conclusion of his letter was in the apostle’s mind. No doubt the precept, ‘rejoice in the Lord,’ is intimately connected with that previous request (Philippians 2:2), ‘fulfil ye my joy.’ There could be neither fulness of joy for the apostle nor for them while party spirit or pride held sway among them. They must first imitate the Lord’s humiliation, and then they could rejoice in Him.

To write the same things to you, to me indeed is not irk-some. There has been much difference of opinion as to what the apostle refers in these words. Some have supposed them to relate to a previous letter which be had sent to Philippi, of which the tenor was much similar to this which Epaphroditus was to carry. And they have found some support from the use of a plural word concerning St. Paul’s writing to Philippi by Polycarp in his Epistle to that church. But the expression there used is not enough alone for us to accept the opinion that the apostle wrote more than this letter to the Philippians. Others have referred the words to the previous sentence, ‘rejoice in the Lord;’ but though the Epistle is very full of joy in its tone, we can hardly think that St. Paul would have felt it needful to notice such words as he has just used in such a manner as to say the writing of them was not irksome to him, and was safe for the Philippians to have repeated to them. It seems therefore best to take them as the introduction of what is to follow. He is about to speak against the Judaizing teachers and the mischief which they wrought. Now it is conceivable, though we have no mention of it in the Acts, that at Philippi, as afterwards at Thessalonica, the apostle and his companions had given the people warning against these teachers of error, whose doctrines had already caused so much trouble at Antioch. If this be accepted, then the allusion of the verse before us may be to such previous oral warnings, the need for which may have been suggested to the apostle’s mind by a prevalence of Jewish teaching among some who professed Christ in Rome (see chap. Philippians 1:15-16). Or it may be that in ‘the same things’ a reference is made to what the apostle had written to other churches. He has found need elsewhere to write strongly against Judaizers; and to repeat such admonitions to the Philippians, even if there be no special immediate need for them, so far as he knows, is no burden to him, and to them it may chance to be a timely warning, and if not that, yet will be recalled, whenever such errors make themselves heard at Philippi.

but for you it is safe. In either of the last-named views the sense of the word ‘safe’ is naturally retained. Either, ‘I have told you before, but yet it is safe, and a way of making sure that my oral teaching is not forgotten, if I write it:’ or, ‘It may be that there is no present need for what I am going to say, but it is a safe course to warn you against errors which may arise among you.’

Verses 1-16
Preparation to conclude, interrupted by a digression on false teaching, 3-16.

St. Paul has now touched on all the topics on which he is about to write to the Philippians as their special concern, and prepares for a reiteration such as is found in his other Epistles. But moved, it may be, by the prevalence of Judaizing teachers in Rome, or by news of the doings of such men in some of the other churches for which he was interested, he introduces, even to the Philippians, a solemn warning against them. He spares them in nothing: they are dogs who mutilate the flesh for mutilation’s sake; while the apostle, and those who worship in the Spirit, are the true circumcision. He himself has all the outward grounds of glorying which the most confident of these false teachers can rely on, but all this he has learnt to value as nothing for the knowledge of Christ. For His sake St. Paul counts all else as refuse, and seeks only to found in Him, having attained unto that righteousness which is not to be reached through law, but through faith in Christ, that dying with Christ and for Christ in this world he may attain unto the resurrection from the dead.

But this righteousness of faith is not attained unto without labour, nor held fast without a struggle. The apostle, though strong in faith, feels that his course is still not ended; he must forget all that is behind, and press on to what is before him, as a runner hastening with all his speed toward the prize. For this reason, he urges like thoughts and like actions on the Philippians, assuring them that if they have not yet reached the same view and estimate which he sets before them, yet if they will but walk and live according to that light which they have attained, more light will be bestowed on them from God.

Verse 2
Philippians 3:2. Beware of the dogs. The word signifies ‘Look out,’ and would rather seem to imply that these teachers were not yet at Philippi, but might come, and so the apostle bids them ‘watch.’ To the Eastern mind, nothing could express greater contempt than the name ‘dog,’ and there can be little doubt that this feeling was in the apostle’s mind towards such false teachers. But there may also be an allusion to the contentions to which such lessons would give rise. For we see (Galatians 5:15) that in another church in which Judaizing opinions prevailed very greatly, the apostle is constrained to warn the members against ‘biting and devouring one another,’ lest they should be consumed one of another.

beware of the evil workers. Evil workers, because they themselves who are circumcised do not keep the law, and their pains are bestowed only on pulling down the work of the Christian teachers, and giving nothing in its stead but mere ceremonial observance, weak and beggarly elements without any spiritual benefit.

beware of the concision. The thrice repeated ‘beware’ in reference to the same persons marks the apostle’s earnestness, and his sense of the peril to those who were again enslaved, after having been made free in Christ. He uses also a word for ‘concision’ which is found nowhere else in the New Testament. He calls their practice mere ‘cutting,’ a mutilation of the body for mutilation’s sake, that, as he says elsewhere, ‘they may glory in your flesh,’ that they may be proud that men consent to be outwardly marked for Jews. But in this word there may also be an allusion to the severance or cutting asunder in the church which such teachers were sure to cause. They were not only mutilators of the body, but also of the body of Christ, the Church.

Verse 3
Philippians 3:3. For we are the circumcision. Since he is a Jew who is one inwardly, walking after that faith of Abraham which he had while he was yet uncircumcised, and which makes him the father of the uncircumcised, who have a faith like his. When the outward sign had no accompaniment of faith, the sign alone availed nothing. On the way in which baptism took the place of circumcision, cf. Colossians 2:11-12.

who worship by the Spirit of God. This is the reading of the oldest authorities. The word rendered ‘worship’ is applied primarily and most frequently to external acts and ceremonial observances. St. Paul chooses it advisedly, and says, not that there will be no outward observances on the part of Christians, but that their external worship will also be done from an internal prompting of the Spirit of God. They will worship in the Spirit, because God’s Spirit will animate all they do.

and glory in Christ Jesus. Here again he is using a word which speaks of the boastings of these Judaizers. ‘They desire to have you circumcised that they may glory in your flesh’ (Galatians 6:13) is the same word, and in that passage he continues in the like spirit as here: ‘but God forbid that I should glory save in the cross of our Lord Jesus Christ’

and have no confidence in the flesh. The feeling which John the Baptist rebuked in the Jews, that they were sure of God’s mercy because they had ‘Abraham to their father,’ had eaten all the heart out of the Jewish nation, and had made them attentive, only to the letter of the law, forgetting its spirit.

Verse 4
Philippians 3:4. Though I myself might have confidence even in the flesh. If those things on which the Judaizers lay such stress were of any account, I could glory as largely as any. He mentions this that he may bring out into stronger contrast the small value (or rather no-value) which he sets on outward position and observances. He had stood in a prominent place among those who could call themselves Abraham’s seed. Few could number so many distinctive marks of Jewish purity and observance. How thoroughly, then, must he have seen the unimportance of all this, who could cast all away and count it worthless for Christ!

if any other man thinketh to have confidence in the flesh, I yet more. That is, I have a right to think so still more than he. He does not mean that he does so think, though in words he says so. He is only meeting for a moment the Judaizers on their own ground.

Verse 5
Philippians 3:5. circumcised the eighth day, thus observing the outward ordinance at the very earliest moment that the law prescribes it. The parents of such a child must have been zealous for the law, and careful that their son should be made fully a partaker of the Abrahamic covenant,

of the stock of Israel. He mentions this that it may be clear that not only he but his parents were Jews. He was not of a father or mother who had come into the privileges of the chosen race as proselytes.

of the tribe of Benjamin. One of the two tribes which remained faithful to David’s house, and therefore worthy of high estimation among the nation who looked back to David with so much pride.

a Hebrew of the Hebrews. By this he would mark the purity of his descent. All his race were Hebrews. He was born in Tarsus, away from the Holy Land, but there was no intermixture of other blood in his veins. We can judge that this was likely to be so when we find the son sent to study in Jerusalem at the feet of Gamaliel. Only those persons who were very proud of and careful for the strict Jewish character of all belonging to them, would have sought to have their son placed under such a teacher away from their own home. We can see also how learned the apostle was in all that concerned his own people,

as touching the law, a Pharisee. He explains this (Acts 22:3) as ‘taught according to the strictness of the law of the fathers,’ and again (Acts 26:5) tells us that his was the ‘most straitest sect of the Jewish religion.’ And thus far he has spoken only of those distinctions as a Jew, which depended on others. His birth, family, and education were not in his own hands, but yet he could point to them as each one marking him for a privileged member of the chosen people. He now goes on to tell that his former zeal for Judaism did not disgrace such parentage and training.

Verse 6
Philippians 3:6. as touching zeal, persecuting the church. The preposition rendered ‘as touching’ in the previous verse occurs here three times over in close connection, and this should be indicated by the translation. ‘Beyond measure,’ he says, ‘I persecuted the church of God’ (Galatians 1:13), and the voice from heaven in the road to Damascus confirmed this: ‘I am Jesus whom thou persecutest.’ He counts this among the things of which he might have gloried had he put himself on the level of these Jewish teachers. How he really did esteem this zeal we know from his statement that he was not worthy to be called an apostle, because he had persecuted the church of Christ.

as touching the righteousness which is in the law, found blameless. Such righteousness as consisted in obedience to the legal ordinances he could claim, for he had observed them all. It is clearly to externals that he is referring, for his words imply that it was to men he had approved himself; none of his fellows surpassed him or even equalled him in strictness of legal observance. ‘I advanced in the Jews’ religion beyond many of my own age among my countrymen, being more exceedingly zealous for the traditions of my fathers’ (Galatians 1:14). In the participle rendered ‘found’ (but omitted in Authorised Version), which is literally ‘having become,’ there is another sounding of the same note: Saul’s careful observance of the legal ordinances had brought him to be, in the eyes of his fellows, one in whom no fault could be found. This righteousness, which he names ‘a righteousness of his own,’ he had now learnt to value at its true worth, and to seek that which is of God by faith.

Verse 7
Philippians 3:7. Howbeit what things were gain to me. In the days of his persecuting zeal, he like the Judaizers had counted all these distinctive marks of the pure and exclusive Jew as so many advantages. And in the original this is expressed somewhat more fully, for the word is really ‘gains,’ as though he had felt the total sum in his early days to be very great, and had been consequently proud of them.

these have I counted loss for Christ. In these, like the rest of his nation, he had been putting his trust. Now he has learnt that in Christ alone is salvation, and that so long as Jewish observances are cherished side by side with a half-acceptance of Him, these legal merits, however complete, bar the way effectually to a full and saving faith. They had been gains in his eyes, but now he sees that to cling to them is ruin, and therefore he resigns them as one entire loss. This he has done for the sake of Christ, whom he has found to be far more precious than all beside. The tense, which is scarcely expressed in the Authorised Version, tells of that sacrifice which followed close upon the vision at his conversion. The words from heaven, and the three days’ spiritual enlightenment while his bodily eye was quenched, gave time for the full comprehension of the worthlessness of all that he had prized before.

Verse 8
Philippians 3:8. Yea verily, and I count all things to be loss. Now he refers to the abiding state of his mind. He made the great sacrifice at first, and as it were cast overboard all which had seemed valuable in his Jewish life, and since that he is prepared to sacrifice himself and all besides for the service on which he has entered. And as he found no merit or value in his privileges and eminence as a Jew, so he lays no stress on what he may do or suffer as a Christian. It is ‘not I, but the grace of God that was with me.’ All this extinction of the natural pride of man was not without many a struggle, we may be sure, and made up part of what he includes afterwards under a communion in the sufferings of Christ.

for the excellency of the knowledge of Christ Jesus my Lord. The first preposition may be taken in the same sense as ‘for Christ’ in the previous verse, that is, ‘for the sake of the excellency’ or it may perhaps better be understood as ‘by reason of.’ The apostle has learnt much of Jesus since the day when he first heard His voice, and the surpassing worth of what he knows makes all else poor in comparison therewith. This excellent Knowledge is life eternal. For to know God and Christ (and no man cometh unto the Father but by him) constitutes eternal life. How then can anything in this world be mentioned in comparison with it! But St. Paul does not rest satisfied without the personal application. He knows Jesus as ‘his own Lord,’ and this it is which makes the knowledge most precious. At first he had only said, ‘Who art thou, Lord?’ (Acts 9:5), but the fuller knowledge of Jesus has taught him to say now, ‘my Lord.’

for whom I have suffered the loss of all things. The verb is cognate with the noun rendered ‘loss’ above, and intimates that the surrender was self-made; the Greek would perhaps be more nearly represented by ‘the whole’ instead of ‘all things.’ It is for Christ the personal Saviour that all this has been done, not merely for the knowledge of Him. The Jesus whom St. Paul, last of all the apostolic band, had seen is the being worthy of all this, for He had been dead and is alive again, thus manifesting the power of His resurrection.

and do count them but dung. This rendering of the noun is a common one, but Dr. Lightfoot has shown that the sense of ‘refuse,’ signifying those remnants of a meal which were thrown to the dogs, is probably what was meant here. If this be adopted, then the Bishop’s further remark is apposite, that whereas the Jews regarded all but themselves as the dogs, hardly worthy of the crumbs, now the strict Jew (St. Paul) looks upon all that he had so highly valued before in the light of refuse, and so makes those who cling to such observances to be the dogs, rather than the Gentiles whom they had so much contemned.

that I may gain Christ. This is the true gain, and the identical word as in the original should be preserved to show how the one thought pervades the apostle’s mind. He has cast off what he formerly deemed ‘gain,’ but for all that he has another and richer ‘gain.’ He has lost something, but has gained for more.

Verse 9
Philippians 3:9. and be found in him. Whenever God shall make the inquiry, in allusion, most likely, to the day of Judgment. But there may also be reference made to that passing away of old things on which he is now dwelling. Thus the thought would include that of 2 Corinthians 5:17 : ‘If any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new.’ In this way the finding would refer to the union with Christ, both in time and in eternity. And this union is so real, that the apostle calls those who enjoy it a very portion of Christ. They are in him, they are more than stones in the temple of which He forms the head-corner; in Christ, according to His own prayer (John 17:23), believers are made one, both in God and in themselves. Thus both St. Paul’s statements are true, ‘We being many are one body in Christ;’ and again, ‘Ye are the body of Christ.’

not having a righteousness of mine own, even that which is of the law. The righteousness here spoken of is described as proceeding out of the law, that is, from the perfect observance thereof. As no man since the fall has kept the law, whatever advance any might make towards perfection therein, even if they were unblameable in the eyes of men, they could never thereby attain unto salvation. Yet the Jews, as St. Paul testifies (Romans 10:1-6), had gone about to establish such a righteousness for themselves. They (and the apostle had been one of them) had a zeal of God, but not according to knowledge.

but that which is through faith in Christ, Here is a different kind of righteousness. It is not derived from what man can do, as in observance of the law, but comes to men through their belief in the incarnation and sacrifice of Christ.

the righteousness which is of God by faith. Here the righteousness is defined as the gift of God; could it have been secured in the law, it would have been man’s own earning and desert; but since that may not be, it is given to the faithful of God’s grace. The expression ‘by faith’ is not quite simple. The preposition might also be rendered ‘upon.’ And this more literal rendering perhaps brings out most nearly the sense which seems to be ‘on the condition of faith.’ But since He who bestows the faith is also God (cf. 2 Peter 1:4-5), both the faith and the righteousness have their efficient cause in God, and the latter is given in succession to the former, according as men use the boon first bestowed. Therefore the full force of the words is ‘when faith is rightly used,’ which also may be the sense of ‘by faith.’

Verse 10
Philippians 3:10. That I may know him. The verb ‘know,’ when used in the Old and New Testament of God and Christ, has a very full sense, and implies a full comprehension of the Divine nature and will, and also of the duties and obligations which men should yield to the Deity. All this the apostle would here comprehend in the word, for he immediately proceeds to explain that both the divine and the human in Christ is to be known by His followers: of the former they are to feel the help, of the latter they are to follow the example.

and the power of his resurrection. This is the divinity of Jesus demonstrated to mankind. But not only is the power of Christ known to Christians from His own rising, but from the sense and assurance which that gives them of their own resurrection. Thus this power of Christ fills them with hope, for this world is not the end of their being, and gives them courage in afflictions, for they shall reap in due time if they faint not.

and the fellowship of his sufferings. In a later letter (2 Timothy 2:12) the apostle says, ‘If we be dead with Him, we shall also live with Him; if we suffer, we shall also reign with Him.’ To the Philippians he puts most prominently forward the necessity of a share in the sufferings of Christ He himself has found the truth of the Master’s saying: ‘He that will come after me, let him deny himself, and take up his cross and follow me.’ For Christians the order is as in the life of Christ: the power of the resurrection is not known apart from or before the fellowship of the sufferings. For us, however, the comfort and support of our knowledge comes unto us in the midst of our sufferings, and gives us strength to bear them.

becoming conformed unto his death. It will not perhaps be a death in character like Christ’s which the apostle will have to bear, but of that he is not sure. But he knows that he will ever be in danger of such a death, and he is prepared to lay down his life in that manner, if God so ordain. In this way he is brought by his present trials and threatened end into such resemblance as the servant may bear unto his Master.

Verse 11
Philippians 3:11. if by any means I may attain unto the resurrection from the dead. This is not the language of despondency, but of humility. St. Paul hopes, because he relieves in Christ; but not seldom does his low estimate of himself lead him to speak in language like this, ‘lest I myself should be a castaway.’ By the ‘resurrection from the dead,’ he means that resurrection in which the righteous will have share. At the last day all will rise, and in that rising he is sure to have his part; but he desires to feel a confidence beyond this, and to attain to be among those who shall be Christ’s at His coming.

Verse 12
Philippians 3:12. Not that I have already obtained. He has been speaking of righteousness which is God’s free gift to the faithful, as distinct from that righteousness which the Jew sought by the works of the law. But lest his readers should run into the error of supposing that the righteousness of which he speaks demands no zeal or effort from its recipients, because it is of God’s free grace, he proceeds to explain to them his own position and feelings. He has received the gift of faith with which to make a start in the Christian race, but that is only means to an end, which end will not be gained in this life.

or am already made perfect. Such a state is not attained while we live here, he would say. Every day brings its new opportunities either to be improved or to be neglected. If rightly used, they bring men nearer to perfection; but the work is ever doing, never done; for the stature of the fulness of Christ is the Christian’s aim, and of this his greatest and best efforts must ever fall short.

but I press on. The figure is from the race-course, on which there must be no stoppage till the goal is reached. For Christians all the earthly life is the running time: they must press on all their days; and this the apostle does.

if so be that I may apprehend. That is, gain the prize in the end, which cannot be without the constant hastening and toil.

that for which also I was apprehended by Christ Jesus. In the previous clause he has spoken of his chance of apprehending or winning the reward, but before his lips have spoken the word ‘reward’ his heart corrects the thought that it would be any winning of his own, and he closes his sentence in such a way as to show that he knew how true it was that Christ had sought him; before he sought Christ, the Lord had marked him as a ‘vessel of choice,’ or there would have been no thought in his heart about the prize of the high calling in Christ Jesus. Christ, at his conversion, made Saul His own prize, and for this reason only it is that the apostle hopes that in the end he may win the prize in the race to which Christ’s grace has sent him forth.

Verse 13
Philippians 3:13. Brethren, I count not myself yet to have apprehended. So anxious is the apostle to avoid any seeming of confidence, that he repeats in substance the statement of the previous verse. The need for labour in the spiritual race is not ended for him, nor must it be for others. And in the word ‘count’ he expresses this very strongly. It is not the word which has been so rendered in Philippians 3:8. Here the word signifies the making of an accurate reckoning. This St. Paul had done calmly in his own case, and knows the result. The prize is not yet reached.

but one thing I do. That I may ever be getting nearer to that result for which Christ laid hold on me, and plucked me back from my old life. And that ne speaks of one thing only, shows how he felt the singleness of eye with which the great work of salvation was to be pursued.

forgetting the things which are behind. Those advantages on which as a Jew he had set such store, and which, if he had continued to value them, or even to think of them, would have proved a stumbling-block to spiritual progress. And there were behind the apostle also those years of labour for the cause of Christ on which some men would have been tempted to dwell with thankfulness and hope; but these too he will forget. He will even forget, as he runs his race, those days of his overmuch zeal for the Jews’ religion, in which he persecuted the church of Christ. For of these acts he has sincerely repented.

and stretching forward to the things which are before. The figurative language of the race-course is still maintained, and in this verb we have pictured the outstretched neck and the body leaning forward which are needful for the diligent runner. By the ‘things which are before’ we must not merely understand St. Paul to mean ‘the prize,’ as the final result of the contest. He means rather, in addition to that, yet preceding it, all those parts of the race which are yet to be run, the struggles through which he may have to pass, and how he may finish the remainder of his course most to God’s glory and the church’s profit.

Verse 14
Philippians 3:14. I press on towards the goal. This is a consequence of the forgetting of all that is behind. Nothing is suffered to draw off the gaze from that end which is to be reached, and which, like the winning-post in a race, is kept steadily in view. Of course, as the heavenward race is a spiritual kind, it is the eye of the soul that is fixed on the goal.

unto the prize of the high calling of God in Christ Jesus. The prize is in the original a word which means the garland bestowed by the judges at the end of the race. That this idea of a crown was continually in the minds of the New Testament writers, we may see from the language used by St. Paul elsewhere (1 Corinthians 9:25; a Tim. Philippians 4:8), and also by St. James (James 1:12) and St. John (Revelation 2:10). It would be a most telling figure with the Gentiles, to whom the sight of such victor’s crown was familiar. ‘The high calling of God’ is that summons or invitation which had been given by God to the apostle, to be a sharer in the kingdom of heaven and its blessings. It is named ‘high’ because the invitation comes from above, and it is a call to heaven. For this reason it is termed ‘a heavenly calling’ (Hebrews 3:1). The real prize of this calling is the blessedness of dwelling with God, and this is the hope of the Christian calling. The closing words of the verse, ‘in Christ Jesus,’ seem most aptly to join on with ‘I press on’ at the beginning. The runner in the heavenly race could make no progress in his own strength, but in Christ Jesus what was weak in him becomes strong, and instead of despair he is full of hope. Thus, although he has said ‘this I do,’ and ‘I press on,’ he comes back in these final words to the first thought, the putting down of all trust in self, and shows that he never forgets ‘not I, but the grace of God which was with me.’

Verse 15
Philippians 3:15. Let us therefore, as many as be perfect. The apostle uses the word ‘perfect,’ as our Lord in the Sermon on the Mount: ‘Be ye perfect, even as your Father which is in heaven is perfect,’ carries its own explanation on its face. The Christian is to set before himself the highest ideal, and to be ever striving after it. To those who are so striving, wherever they may be in the scale of spiritual advancement, St. Paul gives the name of ‘perfect,’ just as he uses ‘saints’ of those who aim at saintly life with all their powers, though they may at times fall short thereof.

be thus minded. Think as I have been setting before you my own thoughts—first, that the righteousness of the law is to be counted loss for the knowledge of Christ; and next, that having been called to faith in Him, not to forget that faith is to be made manifest in the life, and that the prize is not won, because you know it to be before you at the end of the race-course. It is only bestowed on those who run to the end.

and if in anything ye are otherwise minded. To be thus minded is to have the right mind; so by otherwise minded we must understand ‘being in error.’ As has been already said, though the Philippians might all be classed under the head of ‘perfect,’ there were yet many gradations among them, and all of them would not have attained to the clear insight of St. Paul in spiritual things. These are the ‘otherwise minded;’ but to them the apostle says, if they will but run in the race so far as it is set before them, if they will but be determined to advance further towards ideal perfection, then the Spirit will be given to enlighten their minds still more, and to make them aware of what, as yet, they know not.

even this shall God reveal unto you. The apostle here reminds them that the light which they already enjoy is the gift of God, As therefore He has given this, so will He also supply more to those who live according to what they now have. It is not of anything but the practical duties of the Christian life that the apostle here seems to be speaking, but his teaching is true to an extent farther than he pushes it. ‘If any man will do His will, he shall know of the doctrine,’ is of the widest application, and shows us also that it suits St. Paul’s hearers, those who desire to be more perfect, for it is in its literalness, ‘If any man wisheth to do His will,’ etc. And the light will come as a revelation. It will not necessarily be from human teaching. It may be from within that the beam shall first be seen. But in whichever way it is imparted, it is through the Holy God, and those who receive it may fitly be called ‘taught of God.’

Verse 16
Philippians 3:16. Only, whereunto we have already attained, by that same rule let us walk. The final words of this verse, in the Authorised Version, ‘Let us mind the same thing’ are not supported by the oldest MSS., add nothing to the sense, and appear to be a gloss which from the margin has made its way into the text. The verse itself is an enforcement of what he has been saying before. Those who would attain the prize must run, those who would have more light and knowledge must make a right use of that which they have obtained. 

Verse 17
Philippians 3:17. Brethren, be ye imitators together of me. ‘Fellow-imitators’ would be the literal rendering of the noun in this clause, and it intimates that the apostle desires every one of the Philippians to join in this imitation; and not only so, but to vie with one another in their zeal in doing so, and yet to do what is only possible in the Christian race, each to seek to help his neighbour forward, as well as to make progress himself.

and mark them which so walk, even as ye have us for an ensample. Just as to the Romans (Romans 16:17) he counsels that they should mark them that cause divisions for avoidance, so the apostle and those like him are to be looked at for imitation. It is possible to take the clause as equivalent to ‘which so walk as I walk, according as ye have,’ etc., or ‘which walk in such wise as ye have us for an example;’ but the former seems to suit the Greek best. So that the connection of the verse would be: Imitate roe, and mark those who walk as I do, according as you have us (both them and me) for a copy.

Verses 17-21
What Examples are to be followed, and what to be avoided, 17-21.

Having set before the Philippians the necessity for walking in the light which each has, St. Paul now points them to his own life, and the lives of those who are like him, for an example. They will see other lives, against which he has before warned them, which are led by men who are foes of the Christian faith. Such shall be destroyed, for they make their appetites their God, glory in what is shameful, and heed nothing of the heavenly calling. The true Christian thinks of heaven as his city, and looks for Christ to come again from thence, as a Saviour who shall change the body of man’s humiliation, that it may be like that body of His glory in which He ascended into heaven. This will He do, for all power is given unto Him, and He can make all things subject unto Himself.

Verse 18
Philippians 3:18. For many walk of whom I have told you often. These are the men who offend in an opposite way to the Judaizers. We hear much of them in the Epistles, how in their boastfulness of superior knowledge they held themselves at liberty to indulge their fleshly appetites. Their wicked character is shown in its fuller development in such Epistles as 2 Peter and Jude, but the ‘knowledge falsely so called’ was doing its pernicious work long before, and the indulgence of all the fleshly appetites was a characteristic of the Gnostics from first to last. Whether the frequent warnings to which St. Paul here alludes were needed even when he first visited Philippi, or whether they had been given subsequently, we cannot decide, though the word ‘often’ gives some colour to the tradition already alluded to that St. Paul had previously sent an Epistle to Philippi.

and now tell you even weeping. Tears that are shed for the evil which these men will work, and also for the fate which is in store for such offenders. The apostle hates the sin, as we may see from the strong words which he soon writes, but yet he is moved to weeping for the sinners.

that they are the enemies of the cross of Christ. Such men are the greatest adversaries to the Christian cause. They are nominally Christians, but refuse to bear the cross or to have any fellowship in Christ’s sufferings, and thus they prove worse foes than bitter opponents would be. They lead astray the weak by the tempting promises of liberty, which appeal so powerfully to the carnal part of man; and they also give occasion to others, who hate Christ’s cause, to blaspheme the whole Christian Church because of these false brethren. Thus their injury operates in two ways, within and without the Church.

Verse 19
Philippians 3:19. whose end is destruction. And as St. Peter says (ii 3), this destruction does not slumber, it will soon come. The heresies of destruction, which they bring in, will in the end bring swift destruction upon themselves.

whose god is the belly. The apostle has spoken of such men already to the Romans. ‘They serve not our Lord Jesus Christ, but their own belly.’

and whose glory is in their shame—that is, in what ought to be their shame; but instead of this, they make a parade of what they do, ‘foaming out their own shame.’

who mind earthly things. For such men the upward heavenly calling of God has no attraction. They are given up to what is base, the satisfaction of the momentary desires of the senses, and therein they live entirely, grovelling like the beasts.

Verse 20
Philippians 3:20. for our citizenship is in heaven. So those whose hearts are on the earth are to be marked and avoided. We can have no communion with such men. We must pass amongst them, while we live here, as though they were alien unto us, and we merely pilgrims and strangers in their midst. They are at home here. They have their reward. In ‘citizenship’ the idea is not that of the Authorised Version, ‘conversation,’ which is generally the rendering of a different Greek word, signifying ‘manner of life.’ The apostle means that it is in heaven only that the true Christian can claim (or ought to claim) his rights as a citizen; till he has reached that land, his wanderings are not over. And this is made emphatic in the Greek, where our citizenship stands first in the sentence. The verb rendered ‘is’ is a strong verb, and indicates that the home is there already, though we have not yet reached it Christ has gone before and has prepared mansions (i.e. resting-places) for His people, in which they shall abide continually, being pilgrims no longer.

from whence also we wait for a Saviour, the Lord Jesus Christ. The verb is always used in the New Testament of that longing for salvation which is expected at the coming of Christ. But this is a longing which, as faith assures those who feel it, will be gratified at last.

Verse 21
Philippians 3:21. who shall fashion anew the body of our humiliation. When He appears as our Saviour, He shall change our body in all those points specified by the apostle (1 Corinthians 15:42-44). Its corruption shall become incorruption; its dishonour, glory; its weakness, power, and from natural it shall become spiritual. It is not said that the body shall be done away, but only what is fleeting and liable to decay and sin shall be transformed to the undying and pure and real. The body is called ‘the body of our humiliation,’ because while in it we have so much to humiliate us, so much to mourn over, from which we cannot get free, till we be clothed upon with our house which is from heaven. The rendering of the Authorised Version, ‘our vile body,’ is often understood as disparaging the body, whereas that which makes the body of man a body of humiliation is the sin which has entered into the world and brought death in its train. The body of man was at first, like the rest of God’s creation, made very good, and by the change, the new fashioning, of the Saviour, we look for God’s image to be restored in it.

that it may be conformed to the body of his glory. The fleeting fashion of the body shall be done away, its essential form shall remain, and be like unto Christ in His glory.

according to the working. Sometimes rendered ‘effectual working,’ and applied chiefly to the manifestation of the resistless powers of nature and of God, and especially to the mighty power of God shown in the resurrection of Jesus. Hence the definition of it which follows immediately.

whereby he is able even to subject all things unto himself. Not man’s body only, but all rule, all authority and power. The time and manner in which this shall be completed is set forth by the apostle, 1 Corinthians 15:24-28.

04 Chapter 4 
Introduction
Verse 1
Reiterated Exhortation to Stedfastness, Philippians 4:1.

In a few most affectionate and earnest words the apostle enforces the exhortation with which the Epistle began (Philippians 1:27), that they should continue stedfast in their Christian course.

Philippians 4:1. Therefore. Because you are citizens of a heavenly country, whom the trials and temptations of the world should not be able to draw into forgetfulness of your true home; and because you are expecting a Saviour, and therefore should be in readiness for His coming.

my brethren, beloved and longed for. Every word testifying more than the last to the intenseness of the affection with which the apostle’s heart was filled. It is in no mere sense of ordinary Christian brotherhood that he uses the name ‘brethren.’ They are his own, and treasured in his heart, the great desire of which is that he may see them once more. He has used the kindred verb of his own longing after them already (Philippians 1:8), and of the desire, the home-sickness, of Epaphroditus (Philippians 2:26).

my joy and crown. Yet, though his heart goes forth to the Philippians in great tenderness, that is not his only thought with reference to them. They have given him as a church nothing but delight. He tells them, therefore, of his rejoicing in the memory of them, and of their love, but, looking forward also to the great day of account, he tells them too that in the judgment day their faith will be his joy and crown in the presence of the Lord, into whose service he has been privileged to bring them.

so stand fast. Be stedfast in the way in which I have been pointing out, bearing in mind the humility of Christ, and the feebler yet more attainable example of me, His servant. Then your adversaries shall not prevail over you, and you will be ever preparing and prepared for the advent of Christ

in the Lord. But it must not be attempted in your own strength. It must be in trust on Christ, and for the love of Christ, or, while thinking you stand, you will be in peril of falling.

my beloved. The verse runs over with affection from a full heart.

Verse 2
Philippians 4:2. I exhort Euodia. The verb implies something stronger than the ‘beseech’ of the Authorised Version. The apostle calls on these sisters by the authority of his office. Euodia (not Euodias, as Authorised Version) was one of those godly women of which the early church made much use, and who in this case were worthy to be called ‘fellow-strugglers’ with St. Paul for the cause of Christ’s Gospel. It was to the women especially that the first preaching at the proseucha in Philippi was addressed (Acts 16:13-14), and a woman is the first Christian convert mentioned there, the first-fruits of apostolic labour in Europe.

and I exhort Syntyche. The repetition of the verb is very emphatic, and probably is meant to indicate that the exhortations could not be given at the same time. These two may have been forming parties in the church, and have been regarded as leaders by favourers of one opinion or the other. It is impossible to divine what subjects may have threatened to rend the peace of the congregation, whether Jewish prejudices ranged against Gentile freedom, or matters peculiar to Philippi alone; but we can see from the apostle’s language, that though at variance in opinion, these women were still earnest in the cause of Christ.

that they be of the same mind in the Lord. He gives with his exhortation both the reason for following it, and the means whereby it may be fully followed. They are ‘in the Lord,’ servants of the same Master, baptized in the same name, and striving for the same object. If then, remembering this, they seek to their Master for aid, the unity of spirit will be bestowed. When believers fix their gaze on Christ, the smaller concerns, by which the church must ever be surrounded in this life, sink down to their proper level, far below the life in Christ, and are seen not to be worthy of consideration, if they are to cause a rending of the oneness of the church, which is Christ’s witness on earth.

Verse 2-3
Special individual Appeals and Entreaties.
We find from the history of the Acts of the Apostles that women were conspicuous among the first members of the Philippian Church. Lydia’s house was the home of the missionaries. Women still were among their zealous members, but between some of them there had arisen a difference of feeling, and St. Paul urges union on two of these by name, and begs his fellow-labourers in the Gospel who are in Philippi to help on the consummation of peace and love among the sisters in the church.

Verse 3
Philippians 4:3. Yea, I beseech thee also, true yokefellow. Here St. Paul addresses some man whose influence was likely to have weight in bringing about peace and unity in the Philippian sisterhood. As the apostle does not name the person meant, there has been much speculation as to whom he is addressing. Some have thought that the name was here, and that the word rendered ‘yokefellow’ (Synzygos) might be not a common but a proper noun. Thus St. Paul would be playing on the word, as he does on the name Onesimus in the letter to Phlippians. ‘Thou Synzygos, who art a yokefellow truly, in name as well as in nature.’ But as the word is not found elsewhere as a name, this explanation may he dismissed. Others have applied the words to St. Luke, from the language of the Acts, in which the writer employs ‘we’ in the journey from Troas to Philippi (Acts 16:10-17), the drops into the third person, until (Acts 20:5) St. Paul returns through Philippi to go into Asia. Hence it is thought that St. Luke may have been left in charge of the Philippian Church, and he may have been intended by the expression ‘true yokefellow,’ of which we cannot doubt that ‘the beloved physician’ would be deemed worthy by St. Paul. But Luke seems to have been at Rome at this time. See Lightfoot, Introduction, p. 10. Others, again, and perhaps with more probability, have applied the words to Epaphroditus, who was to be the bearer of the letter. He may have been the amanuensis, and the words may represent St. Paul’s direct appeal to him, which he has put down just as it was made, and that he might be able to do so, has left out his name, only giving the affectionate title which the apostle applied to him. But whoever may have been intended, neither the apostle nor the amanuensis thought the mention of a name of any consequence. The appeal was intelligible by him to whom it was made, and charity (such as he was to use and foster) ‘vaunteth not herself.’

help these women. That is, Euodia and Syntyche. ‘Those’ in the Authorised Version makes the woman to be helped other than these two, which is not correct, as is shown by the following relative.

for they laboured with me in the gospel. The verb is only found again in Philippians 1:27, ‘striving for the faith.’ These women, like the apostle, had entered on the heavenward struggle, and like him were zealous that the Gospel should be spread abroad. The expression seems to imply that even in the early days of the apostle’s visit, the women at Philippi had been accepted as fellow-workers in Christian undertakings.

with Clement also. This may be joined with what immediately precedes, thus including Clement among those who with the women had joined St. Paul in his preaching and labours at Philippi, but it seems better to couple it with the words ‘true yokefellow.’ ‘Do thou along with Clement help these women.’ Of the Clement here mentioned we have no further knowledge for certain. He may have been the same who afterwards became bishop of Rome, and whose Epistles to the Corinthians are preserved among the writings of the Apostolic Fathers. For Philippi was a colony of Rome, and probably in close communication with the capital. But the name was far too common for this to be at all certain.

and the rest of my fellow-workers. We might judge from this language, that even before the apostle’s departure from Philippi the converts had become numerous. But in such a work every scholar becomes a teacher. The youngest true believer must tell what has been done for him, and so becomes a preacher.

whose names are in the book of life. Compare the passages in the Book of Revelation where this expression occurs. The conception is of God’s record of all those who are striving to serve Him. It is clear from the language of St. John that the names were not considered to be written there unchangeably, but if found unworthy to continue, they might be blotted out. Those are in the Book of life in scripture language who have begun to walk in the way of salvation. St. Paul makes no list of names. They are known to God, and would know that they were appealed to without being named, for they were walking after the apostle’s example, and so would be ready to strive for that unity in the church which he longed to see.

Verse 4
Philippians 4:4. Rejoice in the Lord alway. The apostle now takes up the thread of his thoughts from chap. Philippians 3:1. Two digressions on Judaizers and on those who mind earthly things have intervened, but he now turns back to his chief theme of ‘joy in the Lord.’

again I will say, Rejoice. When we reflect that the Epistle was written from his prison, we may judge of the comfort which the apostle found in Christ, and may see why he is ready to count all things loss for Him who fills his heart with such unspeakable rejoicing.

Verses 4-7
How to be ready for the coming of the Lord, 4-7.

Turning from special exhortation, St. Paul gives some general precepts to the whole church. In these he exhorts to a religious joy, and this should be accompanied with a kind and forbearing spirit, which all men should recognise as specially Christian. Then all over-anxiety in worldly affairs should be laid aside, and all wants brought to God in earnest supplication. Thus would their hearts and thoughts be kept through Christ in holy peace, passing all that man can think or tell.

Verse 5
Philippians 4:5. Let your forbearance be known unto all men. Let them see that you behave with gentleness even in all the opposition of your adversaries. Thus shall they be taught that there is a power in Christianity, and be led to glorify your Master. The apostle does not encourage to any parade or ostentation of gentleness, but such a life as shall be in all its parts marked by this virtue, so that men at all times may recognise how the Christian differs from others.

the Lord is at hand. The special Christian watchword in the early days of the faith, and there can be no doubt that there was a widespread expectation of the immediate coming of Christ. The words are meant first as an encouragement to those who had much to suffer, that they should not faint, for the Deliverer was near; next for a warning, that none should relax, lest Christ should come, and those who were called by His name should be found not watchful.

Verse 6
Philippians 4:6. Be over-anxious in nothing. ‘Careful’ has lost its sense of ‘full of care,’ and we have no good word to take its place. The feeling which the apostle wishes to check is that undue care for the things of this life which puts this world and its concerns before the service of the Lord. It is the Martha-like anxiety which becomes troubled about many things, so as to forget the one thing needful.

but in everything by prayer and supplication. He is not content with exhorting, but he adds the means whereby his advice may be followed. In all things come to God, not merely in those which may be called strictly religious concerns, but whenever the over-anxiety is in danger of becoming too great. In ‘prayer and supplication’ the former applies rather to the outpouring of the soul, the casting off the load of care upon God; the latter to the requests which we feel prompted to make unto Him.

with thanksgiving. This must always be the Christian’s tone towards God. If troubles come, he must be thankful for the Father’s discipline, and strive to find out why they are sent; in joy, thanksgiving will surely come unbidden.

let your requests be made known unto God. The Christian’s forbearance is to be known unto all men, not published or paraded, but so visible in the life that it cannot fail to be recognised. The requests unto God are to be made known by open declaration. God knows men’s needs, but willeth that they should call upon Him.

Verse 7
Philippians 4:7. And the peace of God. A peace which shall banish all the over-anxious care, a peace which the world can neither give nor take away. Such peace did the Lord leave with His disciples, that their hearts should be neither troubled nor afraid.

which passeth all understanding. It is better than all that the wit of man or his forethought can devise, and therefore is to be preferred before the results which can be gained by over-anxiety for worldly things.

shall guard. The full sense is best brought out by this rendering. God’s peace shall stand as sentinel, and let no hostile disturbance enter.

your hearts and your thoughts. The heart needs such guardianship as the seat whence evil arises within man (Mark 7:21-22), and breaks forth into act, but even more than the guarding of this will God’s peace do for men. It shall keep watch over the thoughts too as they spring in the mind, and guide them aright

in Christ Jesus. The rendering ‘through’ of the Authorised Version is scarcely the sense, which seems much more forcibly expressed by the literal translation of the preposition. The life of the Christian is a life in Christ, he is to be one with Christ. This can specially come to pass in the heart and thoughts, and is brought about through the Spirit giving peace to be guard over them. 

Verse 8
Philippians 4:8. Finally, brethren. He lingers in the conclusion as though the writing of his letter in some degree soothed his longing for them.

whatsoever things are true. Not merely in words only, but in thoughts and actions.

whatsoever things are honourable. Such as make men esteemed and revered by those with whom they live.

whatsoever things are just. Actions upright in all respects, whether concerning ourselves or others.

whatsoever things are pure. Unspotted chasteness in the whole behaviour.

whatsoever things are lovely. Which win favour from those among whom they are done; which gather men friends.

whatsoever things are of good report. Well spoken of among men, and so bringing a good name.

if there be any virtue. He adds this, that he may leave nothing out of his enumeration, ‘whatever virtue there be.’

and if there be any praise. The praise is a consequence of the virtue. He does not intend that the Philippians should follow after all that the carnal world might praise, but only what is praised because it is virtuous.

think on these things. The word is not, as will be seen from the notes, the common word for ‘think,’ but indicates the making up of a reckoning. He has been giving them a long list of virtues as constituents of the Christian character, and the employment of this word may have been suggested by the thought that they must add virtue after virtue, and so try to make the reckoning as complete as they could. Count up these things, he would say, for yourselves, and as you do so, try to cultivate the whole.

Verse 8-9
Precepts for the guidance of the Christian Life, 8,9.

With much emphasis of language, St. Paul urges on the Philippians that they be mindful of the various virtues which mark the Christian character, and carry out all that he has taught them either by word or example, and thus shall the God of peace dwell with them.

Verse 9
Philippians 4:9. The things which ye both learned, and received, and heard, and saw in me, these things do. Knowing how much more telling example often is than precept, the apostle points to his own teaching and life as they had known them. At first they had been scholars learning from him; after that, they became fellow workers and brethren, and were entrusted with a share of the duties of the church, and as he had received from the Lord, so they had received from him; beside which they were daily witnesses of his words and works, and to these he refers them as their practical standard.

and the God of peace shall be with you. This he says speaking out of the depths of his own experience. He knows that his own pursuit of the high standard which he is setting before the Philippians has brought him peace, even amid the greatest afflictions, through the indwelling presence of God. And his constant feeling of joy in the Lord, even in his present chains, is a telling evidence that the God of peace is with him.

Verse 10
Philippians 4:10. But I rejoice in the Lord greatly. The tense, which is rendered by the past in the Authorised Version, is probably only so in the original from the custom of the Greeks in writing letters. The apostle’s joy still continued, and did not grow less after their liberality had been some time with him; for it was over what it indicated in them, rather than over what they gave, that his heart was so full. And this he signifies here too, by speaking of his feeling as ‘joy in the Lord.’

that now at length ye have revived your thought for me. The metaphor is from a tree which in winter has been void of leaves and fruit, but when the season comes, breaks out again into greenness. Literally, ‘ye have caused your thought for me to bloom again.’ Having used this figure, St. Paul appears to feel at once that his words may be construed into a reproach, as though he were comparing them to a tree which had for a long time been barren, when fruit was expected from it. This he proceeds in a moment to correct

wherein ye did indeed take thought. As their conduct in times gone by had testified.

but ye lacked opportunity. The word ‘opportunity’ still keeps up the figure of the ‘season’ for fruits, and takes away the sense of blame which might have been in the former phrase. The tree cannot be in fault, which has not known the season yet for putting forth its blossoms. What may have been the circumstances which withheld from the Philippians the opportunity of ministering to St. Paul we cannot know. It may have been that they did not hear at once of his imprisonment, or that they found no fit messenger who could be trusted with their bounty, and trusted, too, to represent by his conduct their general sympathy with St. Paul’s affliction. But we have an indication here that the gift from Philippi did not come at once after the apostle’s arrival at Rome; and so this Epistle would be written, considering all that had fallen out since Epaphroditus came, rather towards the end than at the beginning of the imprisonment.

Verses 10-20
He rejoices ever their Liberality, because it is a proof of the fruits of their Faith, 10-20.

Now the apostle, before he closes his letter, turns once again to personal matters. He is rejoiced that they have once more manifested their care for him; not that they were remiss, but they had no fitting time or mode to show their care. Nor does he speak of this matter out of want, for his life has taught him to be content with little, and in the strength vouchsafed to him, he can go through every trial. But that they should share his affliction by ministering to it, was well, and in accordance with their former conduct towards him, which was unique among the churches. Yet the gift which they send is not what he specially desires, but the fruit, the increase in Christian love, to which such a gift bears witness. And now, says he, I have everything, and your gift is made not to me only, but to God, who will supply of His grace all your needs. Let Him therefore ever be glorified.

Verse 11
Philippians 4:11. Not that I speak in respect of want. This is not my cause of joy, that what was lacking unto me has been supplied by your bounty. It is not that I have felt want, and have been relieved from it.

for I have learned. The apostle uses three verbs: ‘I have learned,’ ‘I know,’ ‘I have found the secret,’ as though he would mark something progressive in his description of what his life as a Christian preacher has taught him.

in whatsoever state I am, therein to be content. He had all with him that he needed in having Christ, and of this sustaining presence the apostle was often assured. 

Verse 12
Philippians 4:12. I know how to be abased. This was his ‘imitation of Christ,’ of whom, using the same word he has before said, ‘He humbled Himself’ (Philippians 2:8), and be employs the same expression where he is speaking to the Corinthians (2 Corinthians 11:7) of preaching the Gospel without being chargeable unto them. ‘Did I commit a sin in abasing myself. . . because I preached to you the Gospel of God for nought?’ In this sort of abasement he continually trained himself.

and I know also how to abound. In what way to use abundance, when it comes to me, as now, in such wise as to glorify God thereby. The abundance which the Philippians had supplied furnishes the apostle with many themes of joy and thanksgiving, and many words of edification for those who had shown their love to him.

in everything and in all things. In each particular state into which I may be brought, and the changes in my life have been so various that I may say I have known all states; in each and all I have learned the secret. The word is most commonly applied to the admission of persons into the heathen mysteries by an initiation. St. Paul takes the word which has much savour of the rites to which it has from of old belonged, and uses it (and so purifies it) for the expression of his own initiation. He would intimate thereby that there is a mystery, a paradox, in the Christian life, as he says elsewhere, ‘having nothing, and yet possessing all things.’

both to be filled and to be hungry, both to abound and to be in want. He had known both lots, and was prepared for either, just as it pleased God to send.

Verse 13
Philippians 4:13. I can do all things in him that strengtheneth me. The insertion of ‘Christ’ in this verse is due to a marginal gloss, and has not the authority of the earliest texts. It is noteworthy how the phrases, ‘in Christ,’ ‘in the Lord,’ ‘in Him,’ abound in this Epistle, almost as much as the expressions of joy with which it is so filled. St. Paul has no glory but in Christ. ‘I can do all things’ is a proud declaration, but it is followed at once with the confession of the source whence the power is drawn. So ‘not I, but the grace of God which was with me.’ To Timothy (1 Timothy 1:12) he speaks of this power as specially given for the ministry of the Gospel. ‘Christ Jesus enabled me, appointing me to His service.’

Verse 14
Philippians 4:14. Howbeit ye did well, that ye had fellowship with my affliction. The apostle through the sustaining power of Christ would surely, he feels, have been supported to do the work for which the Lord was pleased to use him; yet it was good that the Philippians sent him aid, for it was a proof of their own stedfastness in the faith, and was a service rendered not to the apostle only, but to the whole cause of Christ through their example, and so was acceptable unto God. Thus a far higher end was served than the support of Paul the prisoner at Rome. And their action showed still more, that the Philippians suffered in the apostle’s suffering, took their part not only in supplying his bodily needs, but so far as sympathy could do it, in sharing his persecution.

Verse 15
Philippians 4:15. and ye yourselves also know. That he may more folly show how well he remembers their care of him, and that he meant no reproach by his words in Philippians 4:10, he proceeds to recall to them their former liberality in his need.

ye Philippians. The name stands emphatically in the original, and is inserted as a mark of deep regard, as he might say, ‘the church of my special joy.’

that in the beginning of the Gospel. When St. Paul first preached in Philippi was the beginning of the Gospel to them. He had visited Philippi at least twice afterwards (Acts 20:1-2; Acts 20:6), but at his first visit, when he was driven away to Thessalonica, his needs must naturally have been very great; for from prisoners treated as he and Silas had been, we may be very sure that the rude representatives of law had taken all they had.

when I departed from Macedonia. This seems to show, what we might almost have gathered from the Acts (Acts 17:14), that the congregation of Philippi took charge of St. Paul in his whole journey through Macedonia, and were the brethren who sent him sway to the sea, and conducted him, and supplied the means for his journey to Athens.

no church had fellowship with me. At Thessalonica he met with little success or sympathy, as far as we see from the history. Yet to this church was sent the first of his Epistles in order of time which we possess, and it was probably written before that Second Missionary Journey, in which St. Paul first visited Europe, came to an end. There must therefore have teen formed the beginning of a congregation, which through the labours of those left behind was nursed into greater strength. At Berœa there was more sympathy exhibited for the apostle’s teaching, but neither the Thessalonians nor Berceans helped him with their means.

in the matter of giving and receiving, but ye only. The phrase of the apostle is taken from the keeping of accounts. He pictures the transaction as a matter of debtor and creditor. They give, and he receives, and so there is an account on both sides—on his of debt, on theirs of claim. And he is willing, nay glad, that it should stand so: he would not have it wiped out or lessened; for what they, of their free will, have given unto him, has been given unto God, and will receive its reward at His hands; and it is at the same time an outward sign of the work of grace and faith in their souls—grace because they are conscious of how much they owe for the consolations of the Gospel; faith because they bestow, looking for nothing again, but giving unto the Lord.

Verse 16
Philippians 4:16. For even in Thessalonica ye sent once and again unto my need. The hurried departure of the apostle from Philippi gave little time for arranging a provision for his further support and journeying, and the condition to which he had been reduced by the scourging made it impossible that he should attempt, for a time at least, to work with his hands. We can therefore picture the congregation in Philippi gathering together what they could at once, and then sending, as they were collected, further supplies for the apostle’s needs. St. Paul writes literally, ‘even once and twice,’ but we need not take the sense to be that relief was sent on only two occasions. The meaning is well given by our ‘once and again.’ We can see from the history in the Acts, that communication was easy between the towns of Philippi, Thessalonica, and Berœa.

Verse 17
Philippians 4:17. Not that I seek for the gift. He has been praising, and with good reason, the unique liberality of the Philippians, but he will not leave them in doubt about the main reason why he is delighted therewith. Had it only represented material aid, it would have found scant praise from him, but he knows that it is the indication of spiritual life and faith.

but I seek for the fruit that increaseth to your account. Once more he goes back to the accountant’s phrase. He cannot repay them what they have given. He can only keep in the records of his heart the memory of their much love. But the account is kept elsewhere for them, and to their benefit goes on increasing. In the word ‘fruit’ there is implied the interest on that which is laid out, and which God reckons on to their credit. So St. Paul, in the great Householder’s eye, is to the Philippians as ‘an exchanger,’ with whom, when they bestow their talent, it shall gain its usury, and they shall in no wise lose their reward. This, the treasure laid up in heaven for the faithful servants, is that which the apostle seeks for. Not theirs does he desire, unless as a sign that he has gained them for Christ.

Verse 18
Philippians 4:18. But I have all things, and abound. Your bounty has completely supplied my every need. As a gift, it has done what was intended to the full.—I am filled, having received of Epaphroditus the things which were sent from you. And no doubt the zealous service of the messenger did more than anything else to make the apostle feel that all his wants were supplied. For with the material help there came a loving and enthusiastic brother, who felt that he was sent as the messenger of all the Church, and must strive to exhibit in his service the love of those whom he represented as well as his own.

an odour of a sweet smell. The picture is drawn from the offering of incense; and both to Jews and Gentiles this conveyed the idea that the powerful odour ascending up reached, and was pleasing unto, the Deity. On the offering of incense in the Jewish rites, cf. Exodus 30:8-10. Aaron was to burn incense morning and evening on the special altar, and make an atonement with blood there once in the year. The words of this clause are most nearly correspondent with Jdt_16:16 : ‘All sacrifice is too little for a sweet savour unto thee, and all the fat is not sufficient for thy burnt-offering.’ The figure is employed by St. Paul again, 2 Corinthians 2:15; Ephesians 5:2.

a sacrifice acceptable, well-pleasing to God. This is the crowning feature in the character of their gift; it was a sacrifice on their part, and was well-pleasing not to the apostle only, but to Him who could repay the debt which St. Paul for his part could only make record of.

Verse 19
Philippians 4:19. And my God shall fulfil every need of yours. The thought is continuous. God, my God, is well pleased, and He will not forget your love shown to me His servant, but repay you in your need. So ‘and’ is better than ‘but,’ as Authorised Version. And God’s return shall be abundant, and always bestowed.

according to his riches. And if the Lord of all things be the bestower, how large must be the gift, a gift which looks on beyond what can be enjoyed in this world! The full return will only be gained when God Himself is seen and known.

in glory. This refers to the state in which the full recompense will be given. It will be bestowed by the ‘Father of glory’ (Ephesians 1:17), and will be a share of ‘the riches of the glory of His inheritance.’

in Christ Jesus. The union with Christ will constitute the chiefest reward. It is not ‘by’ Christ that the fulfilment will be wrought, but He Himself shall be the fulness of their joy.

Verse 20
Philippians 4:20. Now unto our God and Father be the glory. This is a more exact rendering of the original. The pronoun goes with both nouns, and ‘the glory’ is that which essentially belongs to God. It might therefore be well to make the verse a direct statement: ‘To our God . . . is the glory,’ etc., and hence it is His to bestow on those who have done here what is well-pleasing in His sight.

for ever and ever. Amen. The expression, as will be seen from the literal rendering, is very strong, and implies the endlessness of the glory which belongs, and should be ascribed, unto God.

Verse 21
Philippians 4:21. Salute every saint in Christ Jesus. Give, that is, to all those who have begun to walk with Christ, my greetings in Christ Jesus. St. Paul could not know them all. Many converts would have been added to the church since his last visit. To none of these would he be deemed a stranger, and so he includes them all in the final salutation which specially belongs to the church as a whole.

The brethren which are with me salute you. This is a more limited greeting. The persons who send it are the immediate companions and fellow-travellers of St. Paul, who would probably be known to some persons in Philippi, especially to those at the head of the church, into whose hands Epaphroditus would deliver the letter. Among the number of the brethren we may probably include (besides Timothy) Luke, Aristarchus, Tychicus, and Epaphras; Phlippians also, with John Mark, might be now among the number. Cf. Light-foot, Introduction, pp. 10, 11.

Verses 21-23
Greetings and Benedictions, 21-23.

He includes the whole church in his love, and sends, as a token of the oneness of all His servants in Christ, the salutations of the church in Rome, many of whom would doubtless be strangers at Philippi. Special greetings, too, are sent from the converts in the imperial house-hold.

Verse 22
Philippians 4:22. All the saints salute you. The greeting of the one church to the other. Though unknown, they were now brethren in Christ, and so could not be without interest in one another. There may have been some considerable degree of connection between the Roman colony and the metropolis, and the earliest members of the churches may have been from the same classes of society, but we have here the salutation of the whole Christian body sent because they had heard of the sister church and her zeal.

especially they that are of Cæsar’s household. We have nothing to guide us to a decision on what persons are here specially meant. The apostle may have been brought into converse with the highest as well as the lowest of the members of the imperial household. Yet it seems likely that the slaves and freedmen would be brought most within his influence, and those of whom he speaks have embraced Christianity. The reason why they specially send a salutation may be that they, more than any others, had heard of all the love which the Philippians felt toward the apostle, and had beheld, in the zeal and affection of Epaphroditus, a manifestation of the regard in which be was held by them. And these converts, brought into closest communion with St. Paul, would have special desire to show their sense of what had been done to give consolation to an affliction, which themselves would see, but could do little to lighten.

Verse 23
Philippians 4:23. The grace of the Lord Jesus Christ be with your spirit. This is the form of the closing benediction according to the oldest authorities. Such changes from the primitive text have been introduced by a desire to bring all the closing benedictions as nearly as possible into one form. Probably at first no more was done than to write the different form on the margin. After this, some future scribe, having a text and margin, considered it best to bring all into the same shape.

